
up an unnecessary tug-of-war between “real” and 
“ideal.” One simple example: The idea of helping 
farmers gain ownership of the land they till is morally 
pleasing to those of us who want “self- 
empowerment” and “self-determination.” But this 
also happens to be an extremely productive method 
of farming (50 per cent more productive than any 
landlord system, in fact). It’s true that harmony 
between real and ideal may not always come so 
easily, but only when we dare to look for it do we 
have any hope of discovering this synthesis. 

Finally, we can adopt a realistic attitude toward 
how to use our values constructively-not as substi- 
tutes for action, nor as unattainable goals that we 
decide in advance can never be realized. 

“Shorn of their aura of mystery and sanctimony, 
moral principles are simply guidelines to action. 
They help us decide what to do.” So wrote Charles 
Frankel in his eloquent booklet, Morality and U.S. 
Foreign Policy. It is precisely this definition that 
motivates the AFSC as it examines moral and prac- 
tical implications of a new international economic 
order. 

It is precisely this definition that can provide a 
practical basis for ethical analysis. 

Quakers (and others) have lamented over a 
phenomenon cdled “hiding one’s light under a 
bushel.” Without a sensible treatment of our values 
it  is unlikely that the light within each of us will be 
granted the “diplomatic recognition” it deserves. 

Wendy Mogey is coordinator of AFSC’s new project 
on “The Limits to Poverty. ” 

EXCURSUS IV 
Hazel Henderson on 
The Legacy of E.F. Schumacher 

To me Fritz Schumacher, in addition to his energetic 
activism, was a superlative educator who helped us 
see deeply into the nature of our situation. “The 
essence of education,” he suggested, “is the trans- 
mission of values, but values do not help us pick our 
way through life unless they have become our 
own-that we think and feel with them, that they are 
the very instruments through which we look at, 
interpret, and experience the world. When we think, 
we do not just think, we think with our ideas.”* 

Schumacher says: “All philosophers, and others, 
have always paid a great deal of attention to ideas 
seen as a result of thought and observation, but in 
modern times, all too little attention has been paid to 
the study of ideas, which form the very instruments 
by which thought and observation proceed .... 
[Ilndeed, it is often difficult to become aware of 
our ideas, because they are theinstruments, not the 
results, of our thinking-just as you can see what is 

outside you, but cannot easily see that with which 
you see: the eye itself.” 

Schumacher knew that, as he said, “The way in 
which we experience and interpret the world obvi- 
ously depends very much indeed on the kinds of 
ideas that fill our minds. If they are mainly small, 
weak, superficial and incoherent, life will appear 
insipid, uninteresting, petty and chaotic. It is difficult 
to bear the resulting feeling of emptiness, and the 
vacuum ... may only too easily be filled by some big, 
fantastic notion-political or otherwise-which sud- 
denly seems to illuminate everything and to give 
meaning and purpose to our existence. It needs no 
emphasis that herein lies one of the greatest dan- 
gers of our time .... If the mind cannot bring to the 
world a set, or shall we say, a toolbox of powerful 
ideas, the world must appear to it as a chaos, a mass 
of unrelated phenomena, of meaningless events. 
... Such a person is in a strange land .... without 
maps or signposts or indicators of any kind.” 

He continues: “Never has science been more 
triumphant; never has our power over our environ- 
ment been more complete or our progress faster. It 
cannot be a lack of know-how that causes the 
despair of religious thinkers like Kierkegaard and 
mathematicians like Bertrand Russell and Hoyle. 
We know how to do many things, but do we know 
what to do? Ortega y Gasset put it succinctly, ‘We 
cannot live on the human level without ideas. Upon 
them depends what we do. Living is nothing more or 
less than doing one thing instead of another.”’ What 
then, asks Schumacher, is education “but the 
transmission of ideas which enable us to choose 
between one thing and another? Science cannot 
produce ideas by which we could live. Even the 
greatest ideas of science are nothing more than 
working hypotheses, useful for purposes of special 
research, but completely inapplicable to the conduct 
of our lives or the interpretation of the world .... The 
errors are not in science, but in the philosophy put 
forward in the name of science. The sciences are 
being taught without any awareness of the pre- 
suppositions of science ... and of the place occupied 
by the natural sciences within the whole cosmos of 
human thought. The result is that the pre- 
suppositions of science are normally mistaken for its 
findings. Economics is being taught largely without 
any awareness of the view of human nature that 
underlies present-day economic theory ... and many 
economists are themselves unaware of this.” 

Fritz Schumacher knew that all subjects, no mat- 
ter how specialized, are connected with a center 
consisting of metaphysics and ethics-of ideas that, 
whether we like them or not, transcend the world of 
facts. He knew, too, that education can only help us 
if it produces whole people, who are in touch with 
this metaphysical center and strive for their own 
definition of what isgood. This helps us ask the right 
questions: “Good for whom?” and in turn helps us 

*All quotations are from Small Is Beautiful (1973) and A 
Guide for the Perplexed (1 977). 
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orient ourselves in relation to our fellow creatures 
and the rest of the universe. Only this purposeful 
metaphysical enquiry, Schumacher felt, could lead 
us to attain a higher degree of self-realization and 
higher levels of being. In A Guide for the Perplexed 
he continued his own metaphysical search. 

In the first chapter of Guide for the Perplexed he 
notes: “The maps produced by modern materialistic 
Scientism leave all the questions that really matter 
unanswered; more than that, they deny the validity 
of the questions .... The ever more rigorous applica- 
tion of the ‘scientific method’ to all subjects and 
disciplines has destroyed even the last remnants of 
ancient wisdom-at least in the Western world. It is 
being loudly proclaimed, in the name of ‘scientific 
objectivity’ that values and meanings are nothing 
but defense mechanisms and reaction formations; 
that humans are nothing but complex biochemical 
mechanisms powered by a combustion system 
which energizes computers with prodigious storage 
facilities for retaining encoded information.” 

Commenting on the@sanity of reductionism, he 
quotes Viktor Frankl: “The present danger does not 
really lie in the loss of universality on the part of the 
scientists, but rather their pretense and claim of 
totality. What we have to deplore, therefore, is not so 
much that scientists are specializing, but rather, that 
specialists are generalizing.” Schumacher sums up 
the problem thus: “After many centuries of theologi- 
cal imperialism, we have now had three centuries of 
an ever more aggressive ‘scientific imperialism,’ 
and the result is a degree of bewilderment and 
disorientation which can at any moment lead to a 
collapse of our civilization.” 

It is said that Minerva’s owl only flies at dusk, 
and that we can only see the age in which we have 
lived at its twilight. Then we see more clearly its 
underlying logic, its metaphysics and concepts, its 
intellectual paraphernalia and its emotional ambi- 
ence. Schumacher and many others have pointed 
out that the past three hundred years in the West- 
the Age of Scientific Enlightenment-have been 
based on the logical positivism and instrumental 
rationality inherited from the French philosopher 
Ren6 Descartes. This Cartesian logic, which leads 
us to believe that we can understand wholes by 
examining their parts, has led to the Tower of Babel 
of reductionism now fractionating our knowledge 
and policymaking. It has given rise to today’s welter 
of special-purpose agencies, institutions, and cor- 
porations, all trying to maximize narrow goals. They 
lack any meaningful coordination of a clearly enun- 
ciated set of values, goals, or principles other than 
the singleminded pursuit of “efficiency”-itself an 
ill-defined concept that has become reified as the 
key slogan of our utilitarian era. Rarely do we ask the 
larger questions that Fritz Schumacher urged: “Effi- 
ciency for whom, for example, and over what time 
span?” 

Thus learning to ask the right questions is the 
foundation of better enquiry and can lead to more 
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reliable mapping of our circumstances. And no mat- 
ter how rigorous the method, one can never remedy 
the initial error of a superficial or false premise. As 
Kenneth Boulding pointed out, “Arithmetic is an aid 
to, not a substitution for thought.” Fritz Schumacher 
put it this way: “If I limit myself to knowledge that I 
consider true beyond any doubt, I minimize the risk 
of error, but at the same time, I maximize the risk of 
missing out on what may be the subtlest, most 
important and most rewarding things in life. Saint 
Thomas Aquinas, following Aristotle, taught that ‘the 
slenderest knowledge that may be obtained of the 
highest things is more desirable than the most 
certain knowledge obtained of lesser things.”’ The 
first principle of our philosophical mapmakers 
seems to be: If in doubt, leave it out -or  put it in a 
museum. But it is the question of what constitutes 
proof, as we now know, that is the difficulty. Fritz 
Schumacher suggested: “Would it not be wiser to 
turn the reductionists’ principle into its opposite and 
say, If in Doubt, show it on the mapprominently.” 
After all, matters beyond doubt are, in a sense, 
dead; they constitute no challenge to the living. The 
gift of Fritz Schumacher’s life to us all is that his 
ideas challenge the living and, indeed, inspire us to 
continue his search and his work in this world. 

Hazel Henderson is CO- Director of the Independent 
Princeton Center for Alternative Futures, Inc. , a 
“deliberately small private think-tank and confer- 
ence center for exploring alternative futures for 
industrial countries in a planetary context of human 
interdependence. ” Before his death E. F. Schu- 
macher wrote the foreword.to Dr. Henderson’s new 
book, Creating Alternative Futures (G.P. Putnam’s). 

EXCURSUS V 
Thanat Khoman on 
The U.S.: A View From Thailand 

The preoccupations of the United States seem to be 
SALT, the Middle East; and Africa-and so much so 
that important powers like the People’s Republic of 
China and Japan receive only limited attention. With 
regard to China, and to the great annoyance of 
Peking’s leaders, the U.S. does not appear ready to 
resolve the pending problem of normalization of 
relations. Taiwan, as one columnist put it, looks like 
the wishbone that has stuck in Washington’s throat 
and may remain there for a considerable time. This 
may not be in the interests of the Asian Pacific, for a 
normal and effective working relationship between 
the two governments, with the indirect .support of 
Japan, could be an asset for the peace and stability 
of the region, particularly in the face of growing 
Soviet ambitions and physical presence both on the 
Southeast Asia mainland and the surrounding oceans. 


