
in the magazines 

“. . . the admitted coincidence that the Soviet inva- 
sion of Czechoslovakia came so soon after Pope Paul 
VI had initiated the present crisis in the Church by 
publishing his encyclical Humunae Vitae also provides 
a forcible reminder of the sharp similarities between 
the Czechoslovak crisis and the crisis within the 
Church . . .” says Herder Correspondence (Novem- 
ber). And “both institutions have responded to the 
separate crises with which they are currently faced 
in ways that betray fundamentally similar attitudes.” 

One of these attitudes bespeaks “a fear of freedom, 
il fear that the whole process may get out of hand so 
that there would be no knowing where it might end 
-or at least the supposition is voiced that it would 
end in counter-revolution and capitalism in the case 
of communism and in private judgment and heresy in  
the case of the Church. This fear reflects an attitude 
which is very deep-seated in the Western European 
mentality and which is largely responsible for the 
intellectual and technological developments that have 
created the world we live in today. This attitude is 
fundamentally an application of the principle of 
contradiction to contexts far beyond the sphere of 
logic: there can be one, and only one, right answer 
to any given question. When this is coupled with the 
level of abstraction that is another mark of the West- 
ern European mentality and with a certain a priori 
approach . . . the result is to give very little oppor- 
tunity to the possibility of honest and creative dissent 
within the system. Once the one right answer has 
been discovered there is room for little more than 
loyal and unquestioning acceptance and obedience: 
the proposition that error has no rights is one that 
has found favor with the institutional forms of both 
communism and Christianity. Underlying this attitude 
is the presupposition that the right answer can be 
found with a high degree of certainty. Finally, the 
whole process of asking questions and finding the 
right answers is given a high degree of abstraction so 
that it is hardly considered within the total hdman 
context within which it takes place.” 

“On the Uses and Abuses of History,” from The 
Reconstructionist, A Jewish Bi-Weekly : “What dis- 
tinguishes a religion from a philosophy are the sancta 
of a people, those hallowed personalities, places, writ- 
tings and events which a people reveres because they 
represent high moments in its history, and symbolize 
the highest values and aspirations of that people. For 
the Jews Hanukknh is one of those sancta. Its observ- 
ance recalls the Maccabees, the struggle against the 
Syrian Greeks in the second pre-Christian century, 
thc re-dedication of the Temple and restoration of its 
sacred rites. (Continued on page 5) 

TRUTHFULNESS 
TNE FUTURE OF THE CHURCH 
by HANS KUNG 
One of the most influential of today’s theologians 
“sees the hope of the Church of the future to lie 
in its devotion to truthfulness, i.e. to reality. . . In 
this boyk he preaches, a t  least by implication, a 
revolution in terms that will offend many but in- 
spire most.”- Kirkur Service. $4.50 

TWE BLACK MESSIAH 
by ALBERT B. CLEAGE, JR. 
Dr. Cleage, of Detroit’s Shrine of the Black Ma- 
donna, combines in a unique fashion Christian 
theology and Black Nationalism. These 20 ad- 
dresses are an integral part ,of his program to 
transfer power to Black Americans. He says of 
them: “[They] were preached to black people 
by a black man . . . White people who read these 
pages are permitted to listen to a black man talk- 
ing to black people.” $6SO 

COUNSEIANG AND 
PSYCHOTHERAPHY 
The Pursuft of Values 
by CHARLES A. CURRAN 
“Dr. Curran has done an excellent piece of work 
in reinterpreting the place of values and meaning 
in counseling.” - CARROLL A. WISE, Garrett Grad- 
uate School of Theology of the Methodist Church. 
“A truly wise and helpful book.”- GARDNER 
MURPHY, The Menninger Foundation. 87.50 

At your bookstore, or from 
SHEED & WARD W 64 University Place, New York, N. Y. 10003 2 iuorldvieiu 



in zhe magazines . . . 
(Continued front page 2)  

“For centuries, Hanukkah stressed that phase of 
the battle against Antiochus Epiphanes which reached 
its climax in the re-dedication of the Temple; for the 
Pharisees, who fashioned the Rabbinic Judaism of 
the succeeding centuries, were more concerned with 
the value of religious freedom than they were with 
the events which followed the re-dedication, namely, 
the achievement of political sovereignty, the conquest 
of new territory and the forcible conversion of non- 
Jewish nations to Judaism. Indeed, the Rabbis pre- 
scribed the reading of that chapter in Zekhariah 
which declares, ‘Not by might and not by power, but 
by My spirit,’ as the Haftorah for the Shabbat of 
Hanukkah. The military prowess of the Maccabees 
was de-emphasized. The festival did not acquire the 
sanctity of the niajor festivals; no special tractate of 
the Talmud was devoted to Hanukkah. 

“But, with the rise of Zionism, a new spirit began 
to suffuse the holiday. The gallant warriors were now 
given the center of the state. The re-dedication of 
the Temple was reduced to a minor status. The goal 
of the Zionist movement, political freedom, was now 

. associated with the triumphant H:vmoneans. Hanuk- 
kah became a major holiday. . . . 

“Thus sancta achieve new and sometimes opposite 
emphases, as the folk finds need to re-enforce its cur- 
rent actions and aspirations. . . . 

“. . . Sancta serve a genuine purpose: they establish 
the link between the contemporary age and the past; 
they help to reaffirm the broad ideals of a people; the! 
deepen the loyalty to the group. But they cannot - 
and must not be made to - off er specific guidance; for 
they Iend themselves often to mutually contradictory 
policies -and there are no people more dangerous 
than those whose actions are claimed to be a mandate 
from some hallowed sanctum. They produce the 
Crusades and Jihads of history.” 

The Oration Day address at the London School of 
Economics was delivered this year by the Regius Pro- 
fessor of Modern History at Oxford. An abbreviated 
version of “The Past and the Present” appears in the 
Spectator for December 13, and a brief excerpt from 
Professor Hugh Trevor-Roper’s remarks may be found 
below. 

“. . . In order to discover the advantages of study- 
ing history, we may consider the dangers of neglecting 
history. For both nations and individuals have some- 
times made a virtue of neglecting history; and history 
has taken its revenge on them. 

“One instance of such historical revenge is the rise 
of nationalism in the nineteenth century. In many 
ways nationalism is the revolt of historically minded 

people against rulers who have thought in non-his- 
torical terms. In eighteenth-century Europe most en- 
lightened men were cosmopolitan, international. They 
looked back at history and saw it as a ‘gothic’ past 
from which they had emerged into the full light of 
freedom of the present; and they regarded ‘patriotism,’ 
national loyalty, national pride, as a vulgar relic of 
tribalism. How condescendingly the ‘enlightened’ 
French Encyclopaidis ts looked at the literature of 
the past, of which one of them, DAlembert, would 
have made a periodic bonfire! How contemptuously 
they dismissed the atavistic, irrational complaints of 
the bigoted, unenlightened Poles who squealed and 
squirmed in a most undignified fashion when their 
country was carved up and absorbed by the Enlight- 
ened Despots of Prussia, Russia and Austria! How 
impatiently, a generation later, the Bonapartist 
afrancesados of Spain looked down on the obscurantist 
bigots who resisted their rational reforms! But this 
triump!i of Reason did not last. In the next century 
the nations revolted; and their revolt was nourished, 
everywhere, by history. I t  was the ‘historic nations,’ 
the nations which were conscious of their history - 
the Poles. Italians, Germans - which led the revolt; 
and d l  the nations in revolt began by discovering, or 
inventing, their history. No doubt the history which 
they discovered was not very good: the cosmopolitan 
historians of the eighteenth century were probably 
better as historians; but there was a large area of 
history which those historians had dangerously ig- 
nored and which now took its revenge. 

“We see the same process today in historic Asia 
and unhistoric Africa. In 1900 the colonial empires 
seemed ‘enlightened’: did they not bring material 
improvement, utility, modernity? The West was ben- 
evolent, cosmopolitan, the educator of the world. In 
1942, Mr. Wendell \Vilkie, Franklin Roosevelt’s de- 
feated rival for the presidency of the United States, 
flew from country to country preaching the glowing 
message of ‘One World,’ and Vice-president Wallace 
afterwards further defined the new American ideal 
as ‘the century of the common man.’ I confess, I 
detest both these concepts of these two well-meaning 
men. I prefer variety and sophistication to such uni- 
form banality. But quite apart from personal prefer- 
ence, such variety, I believe, is necessary. The variety 
of custom in the world is not merely the superficial 
diversity of a fundamentally uniform humanity: it 
has independent historic roots, and those roots will 
continue to thrust up shoots, after their kind: shoots 
which may be ignored, or cut, or fostered or dis- 
torted, but cannot be arbitrarily changed. This has 
been shown clearly in the past twenty years. Perhaps 
we would understand today’s struggle in the Far East 
better if we knew less than ‘all the facts above Viet- 
nam’ and at least something about the Wars of the 
Roses.” 

PAMPHILUS 

December 1968 5 


