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the law as regards to the Selective Conscientious Ob- 
jector, to consider granting amnesty to those who have 
suffered imprisonment and give those who have left 
the country an opportunity to demonstrate that they 
are sincere objectors. 

In conclusion, we encourage clergy and laymen 
alike, especially parents, to be sympathetic and under- 
standing to those who in good conscience are com- 
pelled to object to military service, even if one were 
not in total agreement with the objector. The Fathers 
of the Second Vatican Council wrote 

We cannot fail to praise those who renounce the use 
of violence in the vindication of their rights and who 

a 

resort to methods of defense which are otherwise 
available to weaker parties, provided that this can 
be done without injury to the rights and duties of 
others or of the community itself. ( Gaudium et Spes, 
n. 7 8 )  
We should look upon conscientious objection not as 
scandal, but rather as a healthy sign. War will still 

not be replaced by more humane institutions for reg- 
ulating conflict until citizens insist on principles of 
non-violence. John F. Kennedy once said, W a r  will 
exist until the distant day when the conscientious ob- 
jector enjoys the same reputation and prestige as the 
warrior does today.” 
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Can These Bones Live? i s  a journ- 
alistic history of the movement for 
church reform which began among 
clerics and students in the late 
1950’s and. which has now become 
policy for the major denomina- 
tions. It is an important subject for 
two reasons: first, because the lan- 
guage and issues of renewal remain 
so central to religious conversation 
that their absence would leave a 
vacuum; and second, because of 
the relation of this reform move- 
ment-in time and spirit-to a 
larger liberal awakening which 
connects the Peace Corps, civil 
rights, the New Frontier and a 
general impulse to involvement/ 
commitment. 

The authors’ argument is that 
the contemporary reform impulse 
finds its cause in the delayed im- 
pact on American religion of the 
great Modern Crisis: the two wars, 
the revolutions, and related intel- 
lectual movements. In the midst of 
postwar prosperity and the reli- 
gious revival of the 195O’s, some 
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combination of affluence, Euro- 
pean post-liberal theology, and un- 
dodgeable domestic and foreign 
crises set a number of Protestants 
off in a new direction-non-opti- 
mist, self-consciously modern, and 
reforming. The problem was (and 
is) that the religious institutions 
were stronger and more alive than 
the reform spirit. Renewal never 
achieved independence; now, en- 
dorsed and blessed by its intended 
target, and sharing many of its 
weaknesses, the movement stum- 
bles on. 

What has survived, based on the 
authors’ summary of renewal ex- 
periments, is a movement of vary- 
ing sophistication, quality, and 
success; a movement which has 
been widely co-opted; which has 
foundered on the political issues of 
the 1960’s; whose main hope has 
become the liberal-suburban style 
of the underground church. In the 
current era of institutional apos- 
tasy, say the authors, “these bones” 
can only live in people who choose 
to go it alone religiously. These are 
persons living in the Christian tra- 
dition but concerned with political 
and social issues, not with renewal 
and the church. 

The authors see “going it alone” 
as an exercise in the “church/non- 
church” option exercised by the 
prophets in a previous age of in- 
stitutional apostasy. Their stance 

is traditional, and it is within the 
scope of the tradition that a new 
age and new crises could reawaken 
the institution and raise new lead- 
ers. While the authors’ account of 
renewal tells what happened and 
where the impulse for renewal 
came from, they do not, in the end, 
make an historical analysis of re- 
newal. Their analysis remains the- 
ological. 

Theirs is certainly a fair option. 
We have new prophets and we 
have events of contemporary his- 
tory leading to the cyclical idea of 
institutional apostasy. We also 
have, in the existence of such a 
book (with its evidence that the 
religious tradition remains an ego- 
involving, personal, and stylistic 
force), an example of the predica- 
ment of a generation of Christians. 

With its concise account of the 
events of the movement for church 
reform, and with the insights it 
offers into the Christian elements 
in the American Left, Can These 
Bones Live? is valuable. What is 
needed beyond what they offer are 
answers to such questions as these: 
What is the relation between re- 
newal and mid-twentieth-century 
liberalism? And, if it is true that 
the meaning of events is seen only 
in their consequences, what would 
a preliminary investigation reveal’ 
about the impact of renewal on 
the “children” of the reformers? 
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