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panish counterrevolutionary thought was S born in the eighteenth century as a re- 
action against the Rationalism of the Enlightenment 
which, advancing from France, threatened the ideo- 
logical apparatus of absolutism. It represented the 
intellectual aspect of the struggle between the class 
interests of the rising bourgeoisie and the two part- 
ners of traditional monarchic power, the nobility and 
the clergy. The intelligentsia of the regime based 
thcir ideological defense on the traditional myths, 
oppsing that “Reason” which reprcsentcd in thcir 
judgment the spirit of Evil itself. 

In spite of its apologists’ claims, the Spanish intel- 
lectual countcrrevolution is not an original move- 
ment. I t  is, howcver, differcnt from the French move- 
ment in two fundamental rcspccts: its strength, as 
seen in its capacity for reaction, and its so far unin- 
terrupted persistence.’ This Spanish tradition, which 
still reaches into the present, acknowledges many 
authorities. The three undisputed ones-the com- 
plete list is far longer but also, as in the case of 
Balmes’s, more equivod-are Donoso CortBs in the 
nineteenth century, McnCndez Pelayo in the early 
years of the prcscnt century, and Ramiro de Maeku, 
principal ideologist of the “Spanish Action” p u p ,  
on the very threshold of the Civil War of 1936. It 
is worthwhile to examine the thoueht of these three 
ideologists in the light of the idcal Gpe of right-wing 
thoueht.’O 

Dlnoso Cortb is the purest and most rabid ex- 
ponent of nineteenth-century Spanish counterrevolu- 
tionary ideology.”* In his work the elements of the 
counterrevolutionary ‘worldview are found in their 
most pristine form. One need only read his E n s a p  
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sobre el catolicismo, el liberalimo y el socialismo 
(1851) to find, wrapped in clouds of eighteenth-cen- 
tury rhetoric, the basic ideas of counterrevolutionary 
thought, expressed, however, in a manner too candid 
to be included in right-wing texts today: Blitism (“the 
barbaric mobs”), antiliberalism (“the rule of the 
rich appears to them more legitimate than the rule 
of the aristocrats”), antisocialism ( “Satanic tech- 
nology”) and, above all, “integralism.” It  would be 
difficult to find a more satisfactory definition of “in- 
tegralism” than this by Donoso: “Catholicism is a 
complete system of civilization, so complex that it 
includes everything in its immensity: the sciencc of 
angels, the science of the universe, the science of 
man.” 
The style of Donoso, a fanatical Catholic, appears 

to us, only a century later, very remote. This perhaps 
explains why his i d d o g i d  heirs do little more than 
mention him reverently in passing. I t  is useful, how- 
ever, to read his candid pronouncements if one wants 
to understand the contemporary expressions, far more 
subtle, of the same thought. 

MenCndez Pelayo’s is a different story. More than 
an ideologist, he was a literary scholar and historian. 
The generation of Spanish Action transformed him 
into an ideologist and extrapolated his ideology from 

’ I am indebted for this formulation to Javier Herrero, 
Los m’gms del psnsamicnto Rcaccionan’o Espaiiol, 
Cuadernos para el Dialog0 (Madrid, 1971). 
’’ I have dealt at some length with the idcal type of 
right-wing thought in the first part of an article, written 
in collaboration with M. Arent, “The Right-wing Intel- 
ligentsia in Argcntina: An Analysis of Its Ideology and 
Political Activity,” Social Research (Autumn, 1970). 
‘ ‘ O  The term “ideology” will be used both in its prim- 
itive sense, as in Destutt de Tracy, meaning substantiva- 
tion of “idea” or system of ideas, and, as in Marx and 
Mannheim, meaning a perspective inevitably associated 
with a particular historical and social situation. 
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single day ceased to assert the dependence and sub- 
ordination of all orders or political groups to a re- 
ligious and moral order which is that upheld by the 
Catholic Church.” It  is the role of the Church that 
transforms spiritualism into integralism. 

The intellectuals of Spanish Action were, naturally, 
hlitists, enemies to any rebellion of the masses and to 
the “nwrbw of democracy.” For them, as for their 
modernized successors years later, the ills of Spain 
resulted from a dearth of ruling minorities. And 
yet, exce t for a few isolated electioneering conces- 

middle or capitalist classes which paid the bills for 
Spanish Action, these 6litists acted within the utopian 
frame of counterrevolutionary thought and aspired 
toward a return to a premodern hierarchical society. 
Ramiro de Maetzu, the most brilliant of the p u p ,  
has left ‘abundant literary proof of his utopian 
thought. One of his most famous passages, from the 
introduction to his popular Defensa de IQ Hispcm- 
idad, takes’up the theme of Spain’s interrupted world 
mission: 

Thus the achievement of Spain, far from being 
dust and ashes, is a building in progress, like the 
Church of the Sacred Family in Barcelona, or the 
Almudena in Madrid, or, perhaps, an arrow fallen 
on its way and awaiting the arm that will pick it 
up and shoot it at its target, or an unfinished sym- 
phony, clamouring for the musicians. who may 
know how to continue it. 

Maetzu’s position is that of a “restorer.” He wishes 
to restore, he writes, “the great Spain of the Cath- 
olic Kings and of the Hapsburgs, so that for thc first 
timc in three hundred years we may once again be 
protagonists of World History.” In this drcam of a 
superstructural imperialism Maetzu includes all the 
Spanish-speaking peoples under the name of “His- 
panidad.” Here is the .“hkpnista” precedent for thc 
“third position” in world affairs: 

Spanish Action hoped to have a healthy influcncc 
over thc Spanish-Americans. Threatened as they 
are by the Communist revolution on the one hand, 
and by Northern capitalist imperialism on the oth- 
er, their salvation ddpends on whether they can 
reassert their own sense of life, aftcr having, as 
Spain did herself, suicidally tried to change their 
soul, to imitate foreigners, to alienate themselves.’ 
The idcology of the men of Spanish Action is a 

combative one for a critical situation. I t  is therefore 

sions to t K e social value of the managers and of the 

his complete works. Thus did Menhdcz Pelayo- 
“Don Marcelind’ to his disciples-become an idealist, 
traditionalist and “integralist.” His intellectual exec- 
utors have vigorously underscored his defense of the 
thesis of a single Spain-traditional and Catholic- 
against thc thesis of “the two Spains”-one traditional, 
the other progrcssivowhich had spread among the 
liberal intellectuals of his time. His followers have 
quoted indefatigably from the epilogue to his mon- 
umental Historia de 10s Heteroduxos Espafioles: 

Spain, evangelist to half the universe; S ain, the 

of Rome, the cradle of Saint Ignatius . . .; that is 
our greatness and our unity: we have no other. 
It is beyond the modest scope of this article to 

dwell more fully on the work and personality of 
Menkndez Pelayo, who undoubtedly had many more 
facets than those suggested by his ideological legacy. 
We are interested here in how his texts have been 
interpreted by his doctrinal executors. 

scourge of heretics, the light .of Trent, t R e sword 

panish Action was the most important S group of counterrevolutionary intellec- 
tuals in the period preceding the Civil War. Their 
ideology was gradually expounded in A d n  Es- 
p i o h ,  the first number of which came out in De- 
cember, 1931. It continued to bc published up to 
the beginning of the Civil War (with only one in- 
terruption of a few months in 1932), when it was sus- 
pended by the government of the Republic, which 
believed that the members of the association had 
been involved in an unsuccessful anti-Republican 
military uprising. In the welter of Spanish ideolo ical 

tian democracy, etc.-Spanish Action represented 
most purely the right-wing counterrevolutionary in- 
telligentsia, a distinction which none of its members 
tried to hide. Their action, culminating in the mil- 
itary uprising which brought on the Civil War, repre- 
sented the success of their idcology and the failure of 
the democratic right, then hoping to lead the right- 
wing masses toward democratic proccdures. Once 
the Civil War began, Spanish Action was integrated 
on a level of equality with the Falange and the Car- 
lists into the single party created by the decree of 
unification issued by General Franco’s government. 

The men of Spanish Action fit admirably well into 
the ideal frame of reference of counterrevolutionary 
thought. “A Nation,” says onc of their texts in the 
purest idealist style, “is a thought which informs the 
temporal matter of History.” Everything is inter- 
preted idealistically, not excepting Marxism, which 
is “a spirit dcdicated to the destruction of the spirit.” 
Unlike the ethereal spiritualism of Romanticism, 
which it resembles in some ways, the spirit of the 
counterrevolution is solidly incarnated in a social in- 
stitution: the Catholic Church. “Spanish Action,” 
says another text programaticdly, ‘%as not for a 

currents of the thirties-socialism, liberalism, C B ris- 

An anthology of the review Accidn Espaiiola was pub- 
lished in Burgos in 1937, at thc height of the Civil War. 
My quotations are from that invaluable document. Writ- 
er Jose Maria Peman, who was the last resident of the 
society, has also left some information a&ut its history 
in his Obras Sekctas, Zdditas y Vedadas (Barcelona, 
1971). 



16 / WORLDVIEW / FEBRUARY 1973 

Manichacan, working in accord with thc dichoto- 
mizing mcchanism ch‘uacteristic of ideological stnig- 
gles, “Thosc who are not with mc are against me.” 
The diffcrent shades of opinion among those who 
are not on one’s own sidc do not matter. Although 
not peculiar to right-wing thought, it rcaches its 
greatest splendor in that milieu. Whatever is not tra- 
ditional thought is for them “Revolution,” a disease 
that has plagued European culturc since the Rcfor- 
mation and thc risc of Rationalism and has found its 
greatest exponent in Mmism with “all its ncgativc 
horror.” There is no middle way. Timc and again 
thesc words by Joseph dc Mafstre are quoted in the 
pages of Accidn Eqxziiola: “The Counterrevolution is 
not a counter-revolution, but the opposite of Rcvolu- 
tion.” 

Counterrevolutionary thought ends up in a hier- 
archical society “with angels crcct, holding swords, 
by the doorways.” Short of a hierarchical society 
“with representatives on earth of divine authority,” 
onc must be content with thc Army and the Church. 
Like all the Accidn EqmrioZa group, Ramiro dc 
hlaetzu docs not sparc the Anny his praiscs: 

Thc army will always savc us, because it stands 
for unity around a flag, for hierarchy, for dis- 
cipline, for power in its most eminent manifesta- 
tion. In short, because it is Cioilization. 
The bittcr conclusion of Pinilla de las IIeras, many 

ycars later, is as cntircly applicable now as whcn 
hc wrote it. “When one writcs about thc national es- 
sence, one finds oncsclf before rz body of norms of 
p a t  cocrcivc power, sincc they derivc from the 
purest-from thc only-national authenticity” ( Laye, 
May-July, 1952). Seldom has the appeal to violcnce 
had historical rcsults as tragically immediate as in 
contemporary Spain. 

o view the regime that arose from the T Civil War as totally fascist, as some 
writers have done, may be useful for understanding 
thc political struggle, but it is profoundly misleading 
in tcrms of thc ideology. Using thc hybrid “flzscismo 
sui generis” clarifics nothing; it is as unhelpful as 
labcling Pcronism “left-wing fascism.” Either fascism 
does not differ in significant particulars from other 
counterrcvolutionary rcgimes or it presupposes a 
minimal numbcr of conditions which wcrc not found 
in the Spain of thc thirties, conditions such as avail- 
able capital, a largc middle class and an organized 
working class. As has been pointed out from differcnt 
perspcctivcs, Falange, the fascist Spanish organiza- 
tion, had been defeated before thc Civil War was 
over. Official Spanish fascism was an opportunist al- 
liance which could not outlast the good fortune of 
the Axis armies. 

What did triumph with the Spanish Civil War was\ 
the status quo unte, that is to say, the traditional and 
counterrcvolutionary ancien rL@me was restored.' 

Even Opus Dci, to which, owing to its political 
conspicuomncss, many are now trying to attribute 
thc paternity of thc Spanish systcm, is no more than 
an updated bcarcr of traditional integralism. As Arti- 
gucz puts it in his study of the Opus: “The idea of 
Catholicism as a sine quu rwn of cxistcncc is an un- 
disputed evidence, for all timc, for the currcnt of 
opinion associated in Spain with the Opus Dei” (El 
Opus Dei en Espuiia: 1928-1962: Su evolucidn po- 
litire e ideoldgica, Paris, 19’71). 

This Spanish regime-traditionalist, fascist and 
totalitarian at thc outset, thcn “authoritarian” and 
conservative, and as surprisingly enduring as its Icad- 
er-has liad several lcgitimating idcdogies. A shrewd 
analyst, Jose Vidal Rcncyto, has divided thesc into 
thrcc groups cmrcspnding to as many periods since 
thc Civil War: Victory, the Crusade and the Theory 
of 1,cadership until 1945; Institutionalization from 
1’345 to 1960; and, since 1960, Development, with its 
legitimating pretensions. I will limit mysclf to dcaling 
with only two types of ideologies, corrcsponding to 
two succcssivc periods in the regime: first the ideol- 
oby of the utopian right, and thcn that of tcchnocrat- 
ic Catholicism. Obviously, like any other typology, 
this is a schcmatization of rcality. Rut without the- 
oretical schemes there can bc no compression of any 
phenomenon. The important thing is that it bc use- 
ful. Those who do not find it so will no doubt offer 
differcnt typologies. 

n thc period following the Civil War there I was a revival of thc purcst countcrrcvolu- 
tionary ideology. I t  is an undisguiscdly idealistic 
thought, according to which, in Hcgelian manner, 
rcal problems cannot be solved if ideal ones remain 
unsolved. I t  preaches what Graiia has called a “cul- 
tural nationalism,” maintaining that the “strength of 
Spain” or hcr “fundamental wisdom” through history 
has consisted in upholding “thc supremacy of the 
spirit.” But rather than idealistic philosophers, the 
doctrinarians of the postwar period are ideblogists. 
Bchind their ideas stand institutional rcalities. The 
fundamental reality they are determined to defend is 
the historical action of the Catholic Church in the old 
rcgime. As Calvo Serer puts it, those who, like him- 
self, “have lived the frightening anguish of a minor- 
ity Catholicism in the liberal political order, cannot 
fcel any vacillation ’when [thcy] sct out to achicvc 
thc only salvation that is possible: the impregnation 
of all national life with a Catholic sense” ( L a  Cott- 
figuracidn clel Futuro, Madrid, 1963; first edition, 
1953). 

A “Conscrvative” regimc, according to Hugh Thomas, 
author of tho most complcte work about the Civil War: 
“The nationalist sidc was Conservative but not Fascist. 
Franco should in no way be called a Fascist. It would be 
an mor in my view to describe the national side as Fas- 
cist” (found in Miguel Vcyrat, Habhndo de Espaiia on 
002; alta, Madrid, undated). 



the objective: 
“the spiritruclization 

of technology” 
This ideology is opposed to “thc crrors of mo- 

‘dkrn’ity” and to “thc destructive process of tlic mod- 
ern revolution” which, it believes, is dislocating the 
edifice of Europe, whosc coIIapsc only S p i n  has bccii 
able to survivc, thanks to her loyalty to Catholic 
truth. This sentiment was often hcard after tlic cnd 
of World War 11. Herc is a typical ideological tcxt: 

~ h c :  Spanish coi+ption of man, am1 in conse- 
quence of thc woAd, of history, and of politics, is 
vitally opposed to that upheld until the prcsciit by 
thc Europc of the Modern Age. This is bccausc we 
have always fought tenaciously, sometimes almost 
subconsciously, other times through agonies of 
suffering, against the process of European decrep- 
itude which started with the Reformation and 
pmcs through Ilescartes, Rousseau, Adam Smith, 
and Karl Marx (F. PCrcz Embid, Ambiciones Es- 
p a A o h ,  Madrid, 1955). 

Likc all counterrcvolutionary thought, it is also 
antiliberal and antiscicntistic; it attacks, as left-wing 
utopianism has also done, “cantonal scicntism” and 
“scientific ncutralism.” In its cxtrcme forms it pre- 
sents sciencc as a Satanic invcntion, thc impudcnt 
child of an antliropoccntric world which has cut it- 
self loose from God. 

Thcse idcologists move within thc framc of rcf- 
crence of what is called the critical theory of mass 
society. As Ortega y Gasset, its most clistinpiishecl 
Spanish representative, puts it, “a socicty is always 
the dynamic unity of two factors: minority and 
mass.” Thc minority may bc “intellcctual and polit- 
ical,” or “an aristocracy in the Christian sense of the 
word,” as Bishop Herrcra Oria phrases it. Other 
ideologists, such as Lcopoldo Eulogio Palacios, 
choose animistic similes: “A classless socicty is like 
a soul without facultics, like a wholc without its 
parts; what a splendid definition of what the mass 
is today! Thc intellectual part is the highest in this 
conception of the life of the social soiil.” Martin SBn- 
chez Julia, another Catholic leader, maintains that 
“the helmsmcn of history are thc chosen few, thc 
most selcct minorities.” Yet another idcologist asserts 
that “revolutions are made by the aristocratic minor- 
ities.” Others go so far as to propose that an Intcr- 
national of minorities be created. 

From these proclamations of faith in the minor- 
ities have emerged some operative consequences. In 
thc first place, the repudiation of suffrage, since “it 

is not number but quality that counts in any dcci- 
sion.” Even more important is the gradual lnit dcfin- 
itive identification of mass society with Marxism, it- 
self , the “absolutc dcnial of Christian humanism.” 

What, then, is the alternative offcrcd by this 
ideology? L6pcz Amo, at one time official tutor to 
thc royal heir of Franco’s regime, defends explicitly, 
as a way out of thc present system, a “monarchy of 
social reform,” a monarchy::. neither constitutionill 
nor founclcd on thc “will of the J X O ~ ~ C ”  but on his- 
tory; that is to say, a return to what Max Wcbcr, in 
opposition to charismatic and democratic legitimacy, 
called “traditional legitimacy” (“Powcr comcs from 
ilbove, but it also COIIKS from the past,” L6pez A ~ o  
says unequivocally). In 1948, within a political sys- 
tcm which had officially adoptcd a fascist and charis- 
matic legitimation, this was clcarly a preparation for 
an idcological change. 

part from thc monarchy as a political A form, the counterrevolutionaric~s’ tlesid- 
cratiim is a hierarchical society, a natural orclcr of 
dependcncc like that of childrcn upon parents, of 
sorvants upon masters, of workers upon owners, of 
thc ignorant upon the cducated. Counterrcvolution- 
ary thought differs from othcr conservativc idcologies 
both in  thc total charactcr of its iclcalism, which cov- 
ers all arcas of existence arid historical action, and 
in its utopianism. Thcsc! Spanish ideologists rcpcntcd- 
ly condcmn the “sterile, static attitudc”.of those who 
cling to “blindly reactionary postures" in thcir at- 
tachnicnt to thc liberal-capitalist statc. The cold war 
is on, and it is thcir unshakable confidence that “the 
agony of the liberal democracies” mcans ‘thc triumph 
of Soviet Marxism, which is “the final conscqucncc 
of modern culhirc,” and will inevitably spcll “thc 
destruction of Christian Europe.” Thc alternative 
to this, thcy say, is not reaction but the Countcrrevo- 
lution. 

The world swings, they assert, between hvo forms 
of materialism: Sovietization and Americanization. 
Spain is politically isolated; thc right-wing utopians 
affirm that “Spain was in the right” in her opposition 
to “the crrors of modcmity.” Traditional Spain is cx- 
tollcd as victim-martyr of an intcmational conspiracy 
and, at thc same time, as a healthy society preserved 
from unspeakable contaminations. On this society 
can be built a just Christian order outside thc devia- 
tions of modern Europe. Once again, Spain plays her 
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mythical role as tlic champion of Christcndom, as 
she did in the sixteenth century at Lepanto against 
the thrcat of the Ottoman Empire. 

Typically, the regressive utopianism of these post- 
Civil War writers advances the belief in a “third 
way” precisely at the time when the Spanish regime 
is beginning to make diplomatic overtures in an ef- 
fort to pull Spain out of her international isolation. 
The ideological snare laid by this rc essive utopian- 

rejected blocs. This, as we shall see, must have a 
strong bearing on what the “third way” will come to 
mean in the years ahead. In spite of its language, 
sometimes abstract, sometimes romantic, modern 
Spanish counterrevolutionary thought, like its French 
predcccssor, has none of the features of the pacifist 
utopianism of literary utopians such as Mor0 and 
Campanella. It is, as Pinilla said, “a body of norms 
of high cocrcive power”; it favors strong stands and 
does not hesitate to exalt thc Church and the Army 
as bulwarks “in the confrontation with the socialist 
process.” Its standard-bearers unequivocally pro- 
claimed their “strictest operative loyalty to the spirit 
of thc Rising of 18th July 1936.” 

In the 1950’s the polemic was directed at Spanish 
intcllcctual libcralism, then beginning to revivc. The 
polemic was described as “ ‘excluyentes’ contra 
‘comprcnsivos’ ” ( translatable, perhaps, as “cxclu- 
sionists versus nonexclusionists”). The “excluyentes” 
are, of course, the counterrevolutionary ideologists; 
their most characteristic tcxt is Calvo Serer’s E s p f i  
sin probbm. In the fifties too there reappeared thc 
typically anti-intellectualistic thesis that the problem 
of Spain “was artificially introduced by minorities 
and ideologists in the nineteenth century.” In the 
edifice of “the real Spain” these ideologists are trai- 
tors to the mission of intellectual order an3 unity. 
The thought of the Spanish right, however, began 
in thc fifties to face very different circumstances 
which would require a change of front and would 
finally push it toward conservatism. 

ism is in fact a veiled acceptance o r one of the two 

n 1954 the Spanish regime reenters the in- I tcrnational concert, taken by the hand, so 
to speak, by her allies, the United States and the 
Vatican. The post-Civil War ideologists begin to con- 
template the world with less hostility. Tlie intellec- 
tuals of the right move away from the counterrevolu- 
tionary anathcma against suffrage, once seen as “the 
fatal triumph of inferiority over quality.’’ It is not 
such a simple matter, thcy argue; the European so- 
cialist parties have brought about a number of irn- 
provements while remaining content with their mod- 
est role as nonmajority parties. Calvo Serer offers 
Mcxico as an example for his argument that “without 
political continuity there can be no technical prog- 
ress” (Las Nuevas Democracias, Madrid, 1964). 
Mexico represents a viable model of political stabil- 
ity and continuity, and, now that international isola- 

tion has bccn overcomc, stability and continuity are 
the Spanish regime’s most pressing political prob- 
lem. “Along somewhat simplified lines,” argues Calvo 
Serer, “it may be said that in this first half of the 
twentieth century, political stability has only been 
achieved through three methods: that of Anglo-Sax- 
on two-party democracy, the totalitarian method of 
the single party of the Soviets, and that of a major- 
ity party in Mexico.” 

The predominant new Spanish ideology which for- 
eign commentators have called “technocratic Ca- 
tholicism” emerged from the mid-fifties in response, 
first, to the new international situation of Spain and; 
sccond, to her new economic situation; the idcolog- 
ical legitimation of the regime begins to shift from 
the primitive themcs of the Civil War toward the 
new assertions of development theories. The old 
idealism and spiritualism of the counterrevolutionary 
right are rcplaccd by what Germani has called, with 
great precision, “ideological traditionalism.” This 
ideology is mnrkcd by an acceptancc of changc in 
thc technical and economic spheres and by rigid loy- 
alty to traditional values in every other sphere. The 
rcsult is a “secularization” of one sphere of the social 
system in which the progressive dynamics of change 
are affirmed. This has been the approach of the in- 
telligentsia of the Opus Dei from the beginning, as 
they have distinpishcd themselves from pure coun- 
terrevolutionary thought. In Camilu), the most im- 
portant book by Opus Dei’s founder, Escrivi de Bal- 
abmer, there is much about aggiurnamnto, and as 
far back as the forties one of the spokesmen of Opus 
advocatcd “Espafiolizaci6n en 10s fincs y curopciza- 
ci6n cn 10s medias” (which translates poorly as “giv- 
ing a greater Spanish character to our aims and 
Europeanizing the means”). In those early days, 
however, this ideological traditionalism with its mod- 
ernizing implications could make little headway 
against the prcvailing current of utopian counterrev- 
olutionary thought. In the sixties much had changed, 
and ideological traditionalism seemed well suited to 
the new period of Spanish economic development. 

Unlike some other countries, such as Japan, that 
at a certain moment in their history threw themselves 
into a total effort at Westernization, technocratic 
Catholicism has retained an clemcnt of reticence in 
its aggiurnumento. This is one of the factors which 
no doubt explain why the Spanish-speaking countries 
arc slower when thcy enter into a career of modem- 
ization under the leadership of ideologically tradi- 
tional Blites. From a doctrinal point of view, ideolog- 
ical traditionalism favors a real sacralization of every- 
thing that modernity signifies; in this sense it envi- 
sions the opposite of the process of secularization. 
The objective is “the spiritualization of technology.” 
The intellectual work of scholasticism is vindicated 
as the “basis of modern science,” as are the religious 
origins of capitalism (distorting Weber), the Chris- 
tian basis of the idea of freedom and of liberal de- 
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of “firm Christian and Spanish spirit” to be pitted 
against Marxistizing intellectuals; they envision an 
Blite that can avail itself of a powerful statc incar- 
nated in a “social monarchy.” Thc goal is a regime 
both hierarchic and just (“Catholic union and social 
justice”), capable of maintaining peace and sustain- 
ing the belief that only left-wing scctarianisms can 
sow discord. A purc democracy is now ‘‘a Utopia 
irretrievably left behind in thc historical develop- 
ment of the West.” It  is essential to distinguish, they 
furthcr contend, betwecn a moderatc democracy, 
like that of thc Anglo-Saxons, and the Jacobin de- 
mocracy of the Frcnch Revolution; it was the lattcr 
madness that led Spain to the “xnon~trou~ slaughter” 
of the Civil War. So the mythical legitimation of the 
Civil War and of the prcsent regime’s origins are 
rcplaced by realistic arguments based on institution- 
alization, conciliation and development. 

mocracy, and even the “positive values” of the Rev- 
olution. An Argentine writer of a similar orientation, 
Mariano Grondona, puts it this way: “The mission 
of the West is to take reason into thc world. Not for 
nothing is Christianity, a rcligion in thc West (which 
it transcends), thc only faith fully campatible with 
devclopmcnt and modernization” ( La Argentina en 
el tiempo y en el mundo, Buenos Aircs, 1967). 

At the same time, ideological traditionalism ac- 
cepts the rationalization and internationalization of 
beliefs as a way of detaching them from the dangcr- 
ously irrational myths of othcr ideologies which are 
“parasites of religion.” The rationality of life, it says 
after Wcber, though with a different purpose, is slow- 
ly rclcgating enthusiasms to the fields of art, sport 
and sentimental intimacy. This rationalization is ap- 
parent in the “apolitical” religious apostolate of Opus 
Dei, directed toward sanctifying professional work, 
with “profcssion” understood in its strictest sense as 
d t i o r ,  quite apart from any sociopolitical connota- 
tion. It is not surprising that a professionally oriented 
rcligious apostolate should place itself automatically 
-as critics have repeatedly pointed out-on thc con- 
servative side of social issues. 

an authoritarian 
but not 

totalitarian 
I re#dme 

Idcological traditionalism, however, would be only 
a variant within modernization theory if it did not 
keep an irrcducible core, a sphere impervious to 
change Spanish technocratic Catholicism holds onto 
the political identification of Spanish nationality 
with a typically Spanish Catholicism. It is necessary 
thercfore to sharpen the polemic against “doctrine- 
less charismatics,” against the “dangerous progres- 
sivism of the Camilo Torreses,” and against the “car- 
nal obsession” of the new currents of post-Vatican I1 
Catholicism. “Catholic doctrine,” it is asserted, “is 
consubstantial with the spirit of Victory” (in the 
Civil War). 

Nor is thc Clitist conception of the social system 
abandoned, a conception undoubtedly sharcd, in 
subtler forms, by many occidental social scientists. 
But it is too late in history to use a distinction as 
crude as that developed by the critics of mass so- 
ciety between the two world wiirs, namcly, the dis- 
tinction between minority and mass. Instead, they 
affirm the need to create an authentic intelligentsia 

Th” 1 s Y stem of ideas which has prevnilcd 
in Spain since thc fifties is conservative 

and counter-utopian. No return is propoicd to that 
lost past so fondly desircd by the counterrcvolution- 
aries. What is now affirmed is simply a continuation 
of the status quo. The dominant mood describes it- 
self as a “morality of responsibility.” The politics of 
the possible and the nurture of prudence are ex- 
tolled. The “morality of ultimate ends”-of doctrin- 
aires, ideologists and utopians4 repudiatcd. The 
realism of vested interests is much preferred ovcr the 
“insensatc maximalism” of ideologics. Thcrc is no 
question now of confronting “Marxist matcrialism” in 
the old countcrrevolutionary style; it is pointed out 
that the class struggle has bccn empiricdlg sur- 
mounted by means of the ncw social morality and the 
new tcchnology. A mixed economy, neither capitalist 
nor Marxist, is now esscntial; the workers will become 
bourgeois under the impact of rising standards of 
living. May 1 now arrives “without demonstrations 
or red flags,” as Lipset dreamed. A modest pluralism 
is again cnthroncd, both in politics and in region- 
alism. As for the predominancc of tradition, this is 
presented as the bulwark which saved Spain from 
the dangers of fascism as also from communism. A 
“reformativc cxperience of social, political and eco- 
nomic freedom” is now openly advocated as essential 
to a renewed Spain. 

The new rhetoric is, of course, that of develop- 
mentalism. While the “old plunder of capitalist 
colonialism” is denounced, it is now affirmed that, 
contrary to Marx’s prophecies and true to Keynes’s 
predictions, thc new capitalism has succceded on its 
own terms and benefitcd the masses at the same 
time; it has shifted the public attention away from 
sterile political battles and toward a morc useful 
interest in production and the standard of living. 
The reformation of society, an old aspiration of so- 
cial Catholicism, will come through a reformation of 
the company. 
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From time to time there still rumble in thc ideo- 
logical ambience of thc Spanish right the old drums 
of countcrrevolutionary thought; talk about the “ncw 
Christendom” and tlie “rc-Christianization of Eur- 
ope" is still heard. But when voiced by the ideologists 
of thc new Spanish dynamic conservatism such meta- 
phors arc not to be takcn too literally. In their 
view, the West has left behind thc temptations of 
materialism and of nihilism; their concern is the 
achievement of a synthesis with nco-liberals and neo- 
conscrvativcs in a formula which may combinc PO- 
litical liberalism and economic socialization. From 
the old unrealizable utopianism of a “third way” 
t h y  havc come to a “realistic” (nco-capitalistic,” 
according to their critics) belief in a new “third 
way.” The same will happen on the political lcvel 
where, having left behind libcral capitalism’s social 
arid political strifc and communism’s stagnation, 
thcy seek a ccntcr solution. Within the climatc of 
“Spanish semantic chaos” this solution is sometimes 
termed social democracy. Which brings 11s to thc 
slippcry terrain of prcsent-day Spanish politics. 

he ideologists of the conservatism now T doniiiiaiit in Spain are worried about the 
continuity of thc political regime. They arc con- 
tinuistux It is essential in their view not only to des- 
fulmgizur the regime (dissociate it from the old 
Falange) but also to remake all its history in the 
light of its latest phase as an authoritarian but not 
totalilarian regime. An authoritarian political system 
is founded, thcy hold, on a stablc middle-class so- 
cicty and its own establishment. This obtains cvcn if 
such a systcm has, in a way justified by crisis, origi- 
nated in personal power. The natural outcome must 
be its institutionalization within tho legal framework 
of the State at present. Political apathy, they say, 
following the argumcnts pro clom sua of many 
American political scicntists, is positivc, a sign of 
well-being and consensus. Political opposition is 
allowcd provided it is modcratc, “loyal” A la Mexico, 
and not a radical opposition with which no dialogue 
is possible. 

All ideologies have their philosophy of history. 
That of contemporary Spanish traditionalism is the 
same tlicory of “the elid of ideology" which has had 
such a pea t  influcnce on thc ruling circles of thc 
central Wustern countries. This is obviously the doc- 
trine of changc which suits thc Spanish dlite now 
that conservative pcssimism, with its cyclical conccp- 
tion of history, has becn discardcd. The “ideology of 

the end of idcwlogy” has a totally progrcssivc ’ con- 
ccptioii of history. Fernhndcz cfc la Mora, in his El 
Creptisculo cle tas idcologias (Madrid, 196!5), has 
shrewdly adapted for that conception the law of the 
three Comtean stadiums: 

The great positivist law of history, liberated from 
its pscudotecli~iological slag, is fulfilled in po- 
litical wisdom and forms. There is first a charis- 
matic stadium in which government is through 
oracles and thc: imagination. Its ‘most primitive 
theoretical expression is fetishism and its most 
modcm expressions arc thc divine right of kings 
and providential mandates. Therc is a second, or 
ideological, stadium in the course of which myths 
are secularized through vulgarized political philo- 
sophic~. Government is through platitudes, its 
characteristic example bcing thc Europcan state 
of the second half of the nineteenth century, the 
state of big words. Tlierc is a third, or scientific, 
stadium in which politics is thoroughly rational- 
ized. It represents the end of charisms and ideolo- 
gies and presupposcs the generalization of a sci- 
cntific treatment of the res publica. The most ad- 
vanced countries in the West are living through a 
moment of transition bctwecn ideological and 
scicntific politics. 

The theory of the twilight of the ideologies is 
based upon thc interpretations of contcmporary 
everits to which we havc rcferred above: depolitici- 
zation, the fusion of previously opposed ideologies, 
cosmopolitanism, thc iicw compaiiy ethics, thc r a t‘ ion- 
alization of administration, the internalization of bc- 
lief, utilitarian attention to productive work and, 
abovc: all, the replacement of the rhetorical ide- 
ologist by. tlic "expert." 

Calvo Serer, onc of the most versatile representa- 
tives of Spanish ideological traditionalism, sums up 
thc valucs and aspirations which inform the new 
Spain: 

In this . . . order of things, my position is decidedly 
in favor of progress: a modern democracy, social- 
ization without Marxism, an economy at the ser- 
vice of the general interest. I belicve too that, in 
an attitude of synthesis, this progress, if authentic, 
permits an intcgration into it of the cultural valucs 
of thc past which have kept their relevance in 
thc present (Espaiia ante la libertud, Za &mocracia 
y el progmso, Madrid, 19f38). 




