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body and sod, and John Bunynn’s 
Pilgrim’s Progress.” With its cmpha- 
sis on the role of conscience it 
cstablishes ii significant connection 
bchvccn a key element in the Augus- 
tinian Western Christian tradition 
and the nook of job. Brit Neumann 
is iiwiirc of the differcncc in our 
situation from that of Job wlicn he 
has one of his protagonists say: 

I believe that the difference be- 
tween Job‘s and our historical 
situation is that the presence of 
atheists or, for that matter, agnos- 
tics in the midst of us compcls 
us to elaborate and pursue our 
theological qucstions with the 
grentest possible radicalism. Not 
only that we owe it to them-and 
we do owe it to them-brit first 
of all for our own sakc we must 
acccpt the challenge of theological 
nihilism. Its mere existcnce places 
us iinder ;I responsibility to gain 
our own insights vis-A-vis de rien. 

The knowlcdge of God we attcst 
must be a fresh, on-thc-spot gain- 
ed knowledge. 

This is how Neumann came to his 
faith, and there is much here that 
may prove suggestive and helpful 
to anyone who finds the convention- 
al aids to understanding unhelpful. 
For this reviewcr the most impres- 
sive message is Neumann’s constant 
awareness of Christian theology as 
a theology of the Cross. ‘‘\hen I 
came to Christ, I came to the suffcr- 
ing Christ.” “The Jews would listen 
more readily to what we must tell 
them if they saw the Church is also 
a suffering community, pilgrims and 
strangers in the signal sense of being 
marked by the sufferings of Christ.“ 
I t  was his lonely way to Christ as 
the suffering servant which may en- 
able Frederick Neum:inn to be a 
guide to the many lonely seekers to 
whom tradition as well as mod-theol- 
ogy have become obstaclcs to faith. 
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In his study of thc effects of rcligion 
on everyday life Ccrhard Lenski 
concludcd in the late 1950’s, against 
the common wisdom of his day, that 
religion was quite influential. Backed 
by survey data Lenski contcndcd 
that even when other factors such 
as class, education, and region of 
birth wcrc held constant, religious 
affiliation could be seen to have a 
cmsal effcct on thc attitudcs and 
bctiavior of Americans: In one area, 
Lenski stated, institutionalized reli- 
gion secms to have little influcnce- 
foreign affairs. “Onc might suppose 
that with important moriil issues in- 
volved, participation in the churchcs 
would have some significmt effect 

on people’s thinking, but such is cvi- 
dently not the case” (The Rc1igious 
Factor). More than a turbulent dec- 
ade later-one in which American 
society and institutionalized religion 
went tlrrough important changcs- 
Alfred Hero arrives at a similar con- 
clusion: “On the whole, Christian 
churches in thc United States seem 
to have little impact on the thinking 
of their parisliioncrs on world affairs, 
even in such ethical issues as foreign 
aid.” 

If for no other reason wc would 
bc indebted to Mr. Hero for the ser- 
vice he hiis rendered in asscmbling 
survey data, from the days preccd- 
ing World W3r I1 to the Vietnam 

pcriod, in whicli attitudes towiird 
foreign affairs are registered nccorcl- 
ing to religious affiliation. (1969 
was, however, an unfortunatc choice 
of cut-off date considering the 
strong opinions that were held about 
the Vietnam war in the years follow- 
ing.) Hc is amply aware of the un- 
even quality of this data in’terms 
of the degrce to which limited sam- 
ples represent the larger populations 
from which they arc drawn and tries 
to tcmpcr his gcneralizntion accord- 
ingly. 

Nevertheless, significant patterns 
do emerge. Of the major religious 
groups, Catholics were the least in- 
formed in the late 1930’s, and the 
lcast favorably disposcd to intcrna- 
tional collaboration. Jews were most 
aware of the foreign affairs issues of 
the day, most intemationalist in ori- 
entation, and supportive of, active 
U.S. involvement abroad (dl mcas- 
urcs of being liberal, in Hero’s 
terms). These comparisons wcre true 
cven whcn education and sociocco- 
nomic status were held constant, al- 
though there were differences at- 
tribiitcd to ethnic background and 
regional factors. 

By the forties levels of awareness 
and attitudinal differences behvcen 
Catholics and Protestants had dimin- 
ished, and by tlic sixtics Catholics 
had bccomc more supportive than 
Protcstiints of irrternational coopera- 
tion and negotiation on such issucs :IS 

the U.N., attitridcs towarcl Commu- 
nist governments (including Main- 
land China), foreign aid. and ex- 
panding cultural cxchnngc. Thc 
Jew, it is implied, havc maintained 
throughout their high level of con- 
cern with foreign affairs and their 
libcral attitndcs. While Hcro ac- 
knowle.dgy the necd for some kind 
of theoretical exploration to explain 
thcse findings, little is said that is 
new or interesting in this respcct 
(Jews are inorc cosmopolitan, pi- 
ctists arc more concerned with pcr- 
sonal salvation than “good dccds”) . 
Surcly hlax Weber did not have the 
last word on this matter. 

The crux of Hero’s argument is 
that tlicse correlations bctwcen re- 
ligious affiliation and sets of attitiides 
toward international affairs seem to 
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