
Correspondence 

Moral Leadership 
and the Middle East 

To the Editors: I can well understand 
and appreciate the political and eco- 
nomic exigencies that  have produced a 
one-sided rhetoric in which all conces- 
sions must come from Israel and tha t  
finds Israel being intransigent i n  the 
Middle Eastern conflict. I t  appears that 
i t  is in the American interest to pursue a 
policy of accommodation with Arab oil 
powers. Nevertheless, one element I 
t h ink  is essential is blatantly absent 
from such discussions on Israeli policies 
as those of M a r k  A .  Bruzonsky 
( "U .S.-Israel i Policies: Reading the 
Signs for '77," Worldview, September) 
and Bruzonsky and Israel Singer ("De-. 
pendent Israel: The Two Options." 
Worldn'ew. April). This aspect is moral- 
ity. Oddly, only Rabin  and the Israelis 
are faulted; America may justifiably 
pursue a self-interested course of ac- 
tion. But  when our friends (and Israel is 
politically and morally a friend) seek 
their national security, we quickly lose 
patience. I t  is interesting to note that 
Bruzonsky and Singer find someone 
such as Rabbi [Henry] Siegman to be 
courageous in his stand because he joins 
the many critics of Israel, rather than 
those who remain steadfast in their be- 
lief in the justice of Israel's cause. 

I t  is unfair to reduce the relationships 
between the Arabs and Israel to an 
equality of insecurity, hysteria, and 
mistrust. It is dishonest to "forget" that 
in Israel's twenty-eight years and four 
major wars the Arabs either instigated 
the conflict or openly attacked Israel, as 
in '48 and '73. To speak of atrocities 
and belligerence on both sides is tan-  
tamount to equating offensive fighting 
with defense, comparing the bully to the 
victim. 

The Holocaust is not only the central 
event of modern Jewish history, i t  is 
relevant, to contemporary civilization. 
Thus i t  is a legitimate pivotal point in 
international thinking. The Israelis are 
constantly being asked to listen pa- 
tiently to Arab rhetoric-to "under- 

stand" their style of hyperbole and ap- 
preciate the Palestinian consciousness. 
Yet we never demand of the Arabs that 
they give care to Israel's unique experi- 
ence and its historic context. Can a 
legitimate Middle East settlement be 
based upon such an incongruous intel- 
lectual position? How far can appease- 
ment go before we abandon our moral 
credibility? We have convinced many 
Israelis and a great number of Ameri- 
cans (Jews included) that Israel's cur- 
rent diplomatic position is unaccept- 
able. They now join the popular parade 
of those "appreciating the Arab posi- 
tion" on Palestinian rights and territo- 
rial demands. We have succeeded in 
undermining a people whose only real 
defense against hostile enemies was 
their spirit of belief in the ultimate 
justice of their cause and the morality of 
their existence. Perhaps we are so ruth- 
less with Israel becauje we, as Ameri- 
cans after Vietnam and Watergate. are 
no longer so sure of ourselves. The 
Vietnamese experience has shaken our 
ability to see others clearly. while 
Watergate has upset our own nioral sen- 
sibilities. We are admittedly i n  a state of 
confusion. In a very acute observation 
about American foreign policy Nathan 
Glazer has pointed out that we are 
unique in relating American values to 
our policy decisions. 

We can no longer continue to be smug 
in  our demands upon Israel. We must 
listen to its needs. Concessions are not 
necessarily the answer; let us remember 
that concessions failed to appease Hit- 
ler. andthey will also fail to satisfy the 
Arabs, who have only one legitimate 
concern: the effects of another war that 
may invoke cataslrophe by pushing Is- 
rael to the limits of its psychological 
capacity to cope with the nagging spec- 
ter of Jewish insecurity. 

It is apparent that most observers 
think that Israel must agree to signifi- 
cant political and territorial com- 
promises and concessions. However, 
even in asserting this. we are aware that 
these concessions are linked to the 
realities of power politics and, in  effect, 
constitute what Kissinger has derided as 
the moral mortgaging of Israel. We 
must ask, at least ourselves, about the 
justice, legality, and morality of coerc- 
ing Israel into concessions that mean, i n  
effect, we are negotiating over the very 
survival of Israel. Granted that this may 
eventually become a reality, but we 
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political affairs. Among the eeriest sec- 
tions of the present book is the descrip- 
tion of the various ways in which Sta- 
lin’s millions of victims rationalized 
their misfortune to the glory of the very 
system that was oppressing them. I t  is a 
moving instance of the power of a cer- 
tain kind of civil religion. Carmichael 
emphasizes tha t ,  despite Khrushchev’s 
admissions at the Twentieth Party Con- 
gress, the Communist Party in the 
Soviet Union has still not admitted nor 
disowned the purges in the thirties. In- 
deed, Carmichael argues, the placing of 
blame for other abuses on a “personal- 
ity cult” surrounding Stalin rather than 
on the system ifself was a kind of per- 
sonality cult  in  reverse. Much of the 
information is familiar from the writ- 
ings of Robert Conquest and others, but 
Carmichael’s analysis is attractively 
succinct and frequently original. 

The Pursuit of Loneliness: 
American Culture at the 

Breaking Point 
(Revised Edition) 
by Philip Slater 
(Beacon; 205 pp.; $8.95/$3.95)  

The original version was something of a 
bible among sundry counterculturalists 
in the sixties. The updating is much less 
confident of the revolutionary impact of 
the counterculture and other cele- 
brations of social discontent-although 
the counterculture does perdure. we are 
fold, i n  the form of “the new culture’’ 
(cooperative, collectivist) vs. “the old 
culture” (competitive, individualistic). 
As before, Slater argues that the more 
we think we are free the more we are 
enslaved, that technology has become 
our master rather than our servant, that 
money should be the means rather than 
the end of labor, and related platitudes 
of the disaffected. A new element is 
Slater’s discovery of the women’s 
movement. He opposes sexual 
stereotyping, deplores woman’s captiv- 
ity to domesticity, advocates collective 
rearing of children-and does all this 
with an impassioned sense of fresh dis- 
covery. No doubt the revised edition 
will be welcomed. as was the original, 
by adolescents grateful for adult con- 
firmation of their dawning suspicion 
that all is not right with society and the 
world. 

Jerome 
by J.N.D. Kelly 
(Harper & Row; 368 pp.; $15.00) 

Saint Paul 
by Michael Grant 
Scribners; 250 pp.; $14.95) 

Two books by noted British scholars of 
early Christian and Roman history. Kel- 
ly’s is the first full-scale biography of 
Jerome, the fourth-century polemicist 
and producer of the “Vulgate” version 
of the Bible, in  the English language. 
Through Kelly’s scholarly preoccupa- 
tions comes the strong feeling for an 
awesomely iifted, although far from 
winsome, figure of immense impor- 
tance to world history. The wider sig- 
nificance of Paul, beyond the circle of 
Christian believers, is also the focus of 
Grant’s study. This is less a biography 
of Paul than a profile of his thought as it 
is illuminated by historical background. 
Grant’s hypotheses about Paul’s rela- 
tions to other Jews and to Jewish Chris- 
tians are sometimes controversial and 
almost always relevant to contemporary 
discussions of Jewish-Christian rela- 
tions. Grant also takes strong issue with 
“political theologies” that portray the 
gospels as revolutionary and Paul as 
passive toward secular authority. He 
argues that Paul’s interpretation of 
Christianity is culturally and politically 
“incendiary” and that this has been 
demonstrated again and again in Chris- 
tian history. 

The Hundredth Year: 
The United States in 1876 
by John D. Bergamini 
(Putnam; 402 pp.; $12.95) 

Following the newspaper clippings, the 
editor gives a page or so to what he 
considers the chief event of each day of 
1876. The result might be mildly in- 
teresting to those with only sketchy 
knowledge of American history. 
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must not delude ourselves into believing 
that this is also honest. In pursuing such 
a course we forfeit our integrity and our 
historic claim to moral leadership. 

Norman Saul Goldman 
Rabbi, Congregation Beth Sholom 
Dover, Del. 

Mark Bruzonsky Responds: 
Rabbi Goldman commits two historical 
sins that so color his perceptions that he 
fails to recognize the moral-political 
linkage Israel Singer and I outlined in 
April (“Dependent Israel: The Two Op- 
tions”). As for my more recent article 
(“U.S. and Israel: The Coming 
Storm”), it is primarily an analysis of 
political realities-which Rabbi 
Goldman seems to acknowledge-but 
not ipso fucto advocacy of immoral 
policies, as he charges. 

For his first sin Rabbi Goldman seems 
to believe that only Jewish history is 
tragic. Comparing tragedies is useless, 
and besides, the Holocaust does indeed 
stand by itself. But if the Holocaust, 
either unconsciously or for self-serving 
reasons, is now turned into an excuse for 
moral myopia toward others and for 
politically motivated Sampson-like 
threats, then we Jews of today become 
guilty of a form of sacrilege. Further- 
more, I hope Rabbi Goldman will at- 
tempt a future-orientation considering 
the possibility of tragedies even surpas- 
sing the Holocaust should we continue 
to be unable to use reason to dominate 
passion, intercultural understanding to 
counter chauvinistic impulses. I hope 
the Rabbi will ponder the implications 
of the passage I quote in my Excursus in 
this issue: “Observers with different 
opinions on the substance and process of 
the conflict are coming to agree that 
nuclearization could happen very sud- 
denly, if indeed it has not already hap- 
pened.” As Secretary Kissinger has in- 
dicated, “We do  not underestimate the 
dilemma and risks that Israel faces in a 
negotiation. But they are dwarfed by a 
continuation of the status quo.” 

The Rabbi’s second sin is his insis- 
tence on comparing Hitler with the 
Arabs, the Holocaust with contempo- 
rary Jewish survival, and American 
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policies with Chamberlain-style "ap- 
peasement." Such linkages, of course, 
are meant to justify the Rabbi's uncom- 
promising positions-but they simply 
lack intellectual or historical validation. 
Who is really being dishonest? 

This said, Rabbi Goldman still could, 
logically, have a valid charge i n  his 
primary assertion that today's political 
reality does not conform with moral 
imperatives. Fortunately, I t h i n k  he 
does not-for if  he did, choosing be- 
tween them would be of utmost diffi- 
culty. I also t h i n k  Rabbi Goldman 
should ponder w h y  Israeli Foreign 
Minister Yigal Allon chooses to make 
the case for Israeli policies strictly on 
security grounds. not on morality, i n  his 
recentForeign Affairs article (October). 

The central moral imperative in the 
Middle East is a just reconciliation be- 
tween the two peoples who have strug- 
gled over Palestine i n  modern times. 
Rabbi Goldman's reference to the "one 
legitimate concern" of the Arabs may 
have been a slip, but i t  is accurate if he 
means that bqth sides i n  the conflict 
have right on their sides. The greatest 
tragedy of IsrAel's history is the inahil- 
ity of its leaders to face this primary 
issue, largely because i t  calls into ques- 
tion in some people's minds the very 
creation of the Jewish state. That Pales- 
t inian leadership has failed to under- 
stand Jewish aspirations is hardly an 
acceptable Jewish excuse for refusal to 
open the door to a settlement today. 

The justice of Israel's cause, the 
rightful existence of a Jewish state, is 
not in  question between us.. . .Choosing 
the road to a secure, peaceful, progres- 
sive future for Israel and for its neigh- 
bors is what divides us. And this mo- 
ment requires absolute candidness. l 
believe Rabbi Goldman's views 
threaten unending conflict between Is- 
rael and the Arab world, increasing 
international isolation for the Jewish 
state. the nuclearization of the Middle 
East, serious tension between American 
Jewry and the U.S. Government, and 
probably eventual catastrophe for Is- 
rael. I believe my  views offer hope for a 
more positive future; they indicate that 
certain Israeli concessions are politi- 
cally, historically, and rrrorally impera- 
tive. And I further believe that it is the 
responsibility of the U.S. to attempt 10 

create the conditions requisite for rec- 
onciliation, not to allow itself to be 
manipulated through domestic politics. 
as has just happened during the election 

campaign. American friendship with 
both Israel and many of the Arab states 
offers Israel an historic opportunity that 
Israel has not yet come to grasp. 

Rabbi Goldman's letter reminds me 
of an Israeli,friend's attempt to illustrate 
the Israeli dilemma: "I'm sitting on the 
roof of a burning house that the fire 
department can't put out," Professor 
Mordechai Abir of the Hebrew Univer- 
sity in Jerusalem explains. "Either I 
jump to certain death or I wait i t  out. 

hoping the fire will die down or that 
some way will be found to fight i t . "  My  
response to this is similar to my feelings 
about Rabbi Goldman's letter. First, 
there is reason to believe that the very 
intensity of the flames and the panic of 
decision have distorted the view of what 
lies below. Second, Israel has many 
friends, friends who in  this case need 10 
be encouraged, not hindered, to join in 
fighting the fire with maximum effort. 
These friends, especially i n  the United 
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States, are prepared as well to offer 
Israel meaningful supplementary com- 
mitments and “guarantees” to accom- 
pany an  overall settlement to insure 
Israeli security. 

At least Israel should be seriously 
considering the alternatives to the status 
quo, which offers little hope but for 
continual, more devastating conflict. 
False historical parallels and self- 
serving appeals to morality over politics 
are not reasonable substitutes for histor- 
ical honesty, creative diplomacy, and a 
vision of reconciliation. 

New Testament Pacifism 

To the Editors: Re: James T. Johnson’s 
“Just War Theory: What’s the Use?” 
(Worldview, July-August). Johnson ren- 
ders a needed service by pleading for an 
ethical process to examine problematic 
areas of human experience in  order “to 
inform conceptions of national inter- 
est.” He also seems right in pointing out 
our failure “to relate values to political 
realities today.” 1 agree with Johnson 
that there are worse things than war, but 
let that not become a justification for 
war. 

Johnson disposes of the New Testa- 
ment pacifist a little too easily. The 
differences are theological rather than 
“a dispute between realists and uto- 
pians.” He says: “to put the difference 
more starkly, pacifists look to God’s 
savirlg them from this world, while just 
war theorists look to how they can coop- 
erate with God in redeeming this world 
through love.” I disagree. There are 
New Testament pacifists who care 
deeply about the world, identify with 
the world in its pain and struggle, see 
God at work i n  it and joyfully join in 
God’s action. Their position is a far cry 
from a “laissez faire attitude toward this 
world because they place their faith 
utterly in the lordship of God. under- 
stood as manifest in condemnation of 
the sin of this aeon.” 

Atlee Beechy 
Professor of Psychology 
Goshen College 
Goshen. Ind. 

James T. Johnson Responds: 
Whenever generalizations are made 
there are always exceptions. I will not 
therefore dispute Professor Beechy’s 
claim that New Testament pacifists 
exist who “care deeply about the 
world,’’ etc. In fact, i t  is quite possible 
that one of the problems preventing 
meaningful dialogue between pacifists 
and just war theorists in  the past has 
been misunderstanding of the theologi- 
cal stance of those on the other side. I 
hope there are such pacifists as Beechy 
believes exist, because I can see them 
participating in such dialogue, and I can 
hope that they and just war theorists 
might accomplish more than to clarify 
their differences. 

Again, 1 think such dialogue might 
focus on the “original question,” 
whether i t  is ever justified for a Chris- 
tian to take part in war. It is little 
remembered that pacifists participated 
in the fashioning of just war doctrine in  
the Middle Ages; yet it is arguable that 
without a significant peace movement 
there would never have been promul- 
gated the Truce of God, the Peace of 
God, and the weapons ban of Lateran 11. 
We today might well. therefore, attempt 
to overcome the division between “uto- 
pian” and “realist” positions that has 
bedeviled constructive political ethics 
since Niebuhr. I think Beechy will 
admit that my article presents terms like 
these as part of the problem, and that 
both pacifists and just war theorists who 
take their guidance from Christian faith 
might best investigate their theological 
differences instead, as a starting-point 
for reviving political ethics. 

African Religions 

To the Editors: Readers of Dr. John 
Mbiti’s vitriolic review of my book, 
African Religions: Symbol, Ritual, and 
Community (Books: Worldview, June), 
must have wondered at the underlying 
source of his animus, and may well have 
questioned the judgment of the editors 
in publishing such a “hack” review. 
Surely i t  says more about Dr. Mbiti’s 
personal opinions than i t  does about the 
book. Too bad for your readers! 

Dr. Mbiti’s attack appears to be 
aimed at the book’s methodological 
consistency and at the author’s creden- 
tials for writing i t .  Thus while the book 

professes to be an in-depth analysis of 
religious themes among a limited 
number of African societies. i t  is 
charged with being a haphazard collec- 
tion of “illustrations,” loaded with 
superficial generalizations. In fact the 
book is a closely integrated, contextual 
discussion, organized around a core 
group of fifteen societies, with a few 
others added for balance and compari- 
son. The qualitative difference between 
this kind of treatment and the books 
written by Dr. Mbiti (African Religions 
and Philosophy and Concepts of God in 
Africa), each claiming to cover nearly 
three hundred different societies, will 
be obvious to anyone. 

As for my scholarly credentials, Dr. 
Mbiti tries to suggest that the book was 
written on the basis of a brief period of 
fieldwork in  Uganda in 1972. This is 
patently absurd. Only a fraction of it 
draws upon this research (which, inci- 
dentally, was conducted in a Ugandan 
language that Dr. Mbiti, a Kenyan now 
living in Switzerland, does not under- 
stand, though he resided in this part pf 
Uganda for several years). 

The bulk of the book is based upon 
authoritative anthropological studies, 
including several by African scholars, 
which I am professionally equipped to 
handle. The situation could hardly be 
otherwise, for anyone (African or Euro- 
pean) writing about more than one or 
two societies is compelled by linguistic 
differences and by limitations for 
fieldwork to rely upon the work of 
others. In fact Dr. Mbiti chooses many 
of these same authorities for his own 
work. 

But unlike his own publications, the 
present book offers a balanced and criti- 
cal discussion of various interpretations 
and perspectives on African religions, 
including Dr. Mbiti’s, and stresses the 
significant role which the study of Afri- 
can religions has played in Western 
scholarship. All of this Dr. Mbiti dis- 
misses as lacking in “serious academic 
help,” despite the introductory purpose 
of the book. In a sense Dr. Mbiti is right 
in  saying that the book presents a variety 
of “readings,” for its purpose is to 
introduce students to the rich and com- 
plex texture of African religions. I t  does 
not t ry  to force these materials into a 
Western theological mold, which is 
what passes for “systematic” study in 
Dr. Mbiti’s mind, nor does it assume, as 
Dr. Mbiti does, that there exists one 
underlying African “religion” derived 



from the revelation of the Judeo- 
Christian God. 

Two comments in  particular show 
that Dr. Mbiti has great difficulty in 
reading the book. One is the accusation 
that i t  indulges in “frequent comparison 
of African religious life with that of the 
West,” whereas there is not one in-  
stance of this in  the whole work. The 
other is that i t  slights African notions of 
supreme being, to which in fact lengthy 
and substantial discussion is given. 

The real point of Dr. Mbiti’s attack 
and the underlying source of his discon- 
tent lies in  his statement concerning 
“foreigners” who write about African 
religions with an anthropological 
“bias.” These are indeed important 
points. especially when made in  a jour- 
nal devoted to international affairs and 
to intellectual dialogue. 

Like many of his clerical colleagues, 
who belong to the colonially derived 
churches, Dr. Mbiti is engaged i n  the 
important and demanding task of indi- 
genizing Christianity i n  Africa. Unfor- 
tunately he sees Western secular schol- 
arship as his chief enemy. But this is 
hardly the case. The main opposition 
comes from the large body of conserva- 
tive African Christians who wish to 
retain many irrelevant Western liturgi- 
cal and ecclesiastical forms. A different 
kind of challenge comes from the grow- 
ing number of Independent Churches in 
Africa that have already made new and 
creative syntheses of Christianity and 
African tradition. A few of these 
churches are now members of the World 
Council of Churches, and they often 
draw people away from the more con- 
servative European-founded churches. 

Instead of pushing ahead with new 
liturgical and theological innovations, 
Dr. Mbiti and others have chosen a more 
gradual and perhaps more productive 
course. They have sought to develop a 
new African theology by discovering 
parallels to Christianity i n  African tradi- 
tional religions, thereby gaining 
theological insight into their own tradi- 
tional culture. Thus they find African 
notions of supreme being to be rooted in 
the monotheistic idea of God, and they 
see corresponding notions of sin, after- 
life, and divine judgment. 

No one would deny that this is a 
properly theological endeavor, and one 
which must be carried out by Africans 
themselves. The question is not a matter 
of “foreigners” versus Africans, as Dr. 
Mbiti would like to th ink .  but of differ- 

ent tasks, one secular and humanistic, 
the other theological and evangelical. 
This has already been pointed out to Dr. 
Mbiti by many African scholars. These 
different concerns have long. been en- 
gaged in fruitful dialogue, and one 
would hope that they would continue to 
do so in relation to African religions. 
Dr. Mbiti only demeans himself and the 
wider discussion by resorting to the 
level of personal diatribe. 

Benjamin C. Ray 
Department of Religion 
Princeton Unit-ersity 
Princeton, N . J .  

John Mbiti Responds: 
The editors have kindly invited me to 
reply to Professor Benjamin Ray’s letter 
concerning my review of his book, Afri- 
can Religions: Symbol, Ritual, and 
Communify. I take note of his personal 
attack on me simply because I dared 
criticize certain aspects of the book the 
author so generously praises. I do not 
wish to retaliate. If  this book is fault- 
less, i t  will certainly speak for itself, in 
keeping with a Swahili proverb tha t  
says: Clrema chajiura. kibaya 
chajirernbeza (“a  good article sells it-  
self, a bad article roams abou‘t looking 
for customers”). 

Your readers will be impressed, as I 
am, by Professor Ray’s linguistic abili- 
ties, which enabled him to conduct re- 
search, as he claims, “ in  a Ugandan 
language,” when he stayed in Uganda 
for only a few months! 

Let me take up only one academic 
point. Professor Ray denies in this letter 
that he made comparison of African 
religious life with that of the West. 
Some quotations from his own book will 
remind him of what he seems to have 
forgotten. Page 5 :  “ N o  matter how 
‘value-free’ these concepts may be, 
they still characterize Africa as the op- 
posite of the West and thus reinforce a 
negative perspective.” Page 14: “Thus 
they reduce African religions to a set of 
‘doctrines’ analogous in structure to 
Western faiths ....” Page 74: “Like ad- 
vice columnists in Western newspapers. 
Ashanti mediums dole out much needed 
moral and religious counsel.. . .” Page 
132: “Until  recently, Western scholars 
have failed to appreciate the extent to 
which African religions are founded 
upon a systematic anthropology and 
ethics. ... I t  never approximates the 
Western notion of individualism.. . .” 

Page 150: “Unlike Western religions, 
African thought does not conceive the 
source of evil to be . . . . ‘ I  

I feel sympathetically amused if and 
when a scholar denies what he has writ- 
ten and published in his own book. 
Therefore i t  becomes difficult to take 
him or her seriously. If I hhd the space 
and the interest, I could cerninly pro- 
duce enough evidence to counteract the 
other statements made in  Dr. Ray’s 
letter. 

My dear friend Dr. Ray, if and where 
I may wrongly have criticized your 
book, please forgive me and put me 
right without using the occasion to pile 
up personal attacks on me. ( I  also made 
points of appreciation about it, mind 
you!) You once welcomed me at your 
University in  19.70; and I was very 
happy to reciprocate your kindness by 
arranging for you to spend a few months 
as visiting professor at Makerere Uni- 
versity in 1972. I have no personal 
quarrels with you. Please use your bril- 
liant mind much more for academic 
good than for personal attacks on people 
who are or have been your colleagues. 
There is enough territory for you and 
these colleagues to elgage in academic 
pursuits-with sufficl‘ent differences’of 
opinion and approach, which add to the 
value of academic dialogue. Such a 
dialogue is killed when one- person at-  
tacks viciously others who dare make a 
few critical points about that person’s 
publications. 

Lebanon 
To the Editors: My own position is that 
i t  is outrageous and pejorative to 
label-perhaps libel-the Christian 
Lebanese as “right wing,” and the 
Moslem Lebanese as “left wing” (see 
Barry Rubin’s discussion of the issue 
in an  Excursus, “Misunderstanding 
Lebanon.” i n  the June issue of 
Worldview). In terms of Western Euro- 
pean democratic values, the Christian 
Lebanese are certainly more “liberal” 
than the Moslem Lebanese. 

It would be correct to characterize the 
Christian Lebanese as more econom- 
ically privileged than the Moslem 
Lebanese. That assessment, however, 
should not permit the designation of 
these parties as right and left wing. In  
fact, the Moslems have what must be 



viewed as a feudal social system. 
The reason these terms are so impor- 

tant is that in the United States, or at 
least for those reading the New York 
Times, there is immediate sympathy for 
the group on the “left” fighting the 
group on the “right.” 

... You may be interested to know that 
I am attempting to initiate an effort to 
accept a number of refugees from the 
war in Lebanon into the United States. 

Edward I .  Koch 
House of Representatives 
Congress of the United States 
Washington, D . C .  

Of Solzhenitsyn 
and Cloistering 

To the Editors: Professor Molnar, who 
wrote on Solzhenitsyn (Books: “Sol- 
zhenitsyn: A Man Possessed,” 
Worldview, May), certainly knows more 
about him than I do. However, I will dare 
to classify myself with Joseph Kraft, who, 
according to Molnar, “opines grotesque- 
ly” that “Solzhenitsyn hails from a 
culture considered backward by American 
standards and knows nothing of the rela- 
tions between nations.” 

It is possible that Professor Molnar has 
led a more cloistered life than I . . I  experi- 
enced World War I1 in the Philippines, 
have-been especially observant of our 
foreign policy ever since my liberation 
from the Japanese in 1945, and have 
traveled observantly and untouristically in 
eighty-three countries and colonies. I 
claim to be the only traveler to have 
interviewed all three of the following 
heads of state: Pandit Nehru of India, 
Nikita Khrushchev of the USSR, and the 
first syndic of tiny Andorra! 

I also interviewed four former slave 
laborers of the Russians: a young German 
I met in West Berlin in 1951 who had 
worked for them five years; the Japanese 
secretary of the Hiroshima YMCA, in 
which city I met him in 1954; a Latvian 
Baptist minister I met in Riga in 1970 who 
had labored ten years in  Siberia; and 
another Baptist pastor I met in Seattle in 
1975 when he was visiting his brother 
here. They all told stories of great hard- 
ship. But not one of them was bitter. And 
the Japanese YMCA man said: “Well, 
Mrs. Bryant,’a lot of those Communists 
are very sincere people.” 

When I traveled in Communist coun- 

tries I could claim kinship in Baptist 
churches. My Baptist brethren were not 
being persecuted as they had been under 
the Czars. One pastor told me: “Yes, it is 
all right for our young people to join the 
Young Pioneers and the Comsomols. 
There and in school they learn honesty and 
brotherhood. In fact. the Communists are 
doing so much for the people that I would 
become a Party member if it were not for 
their atheism.” 

And Metropolitan Nikolai, the second 
highest official of the Russian Orthodox 
Church, told me: “Formerly everyone, 
even atheists, had to belong to the Russian 
Orthodox Church. Now the atheists are 
free of the Church and the Church is free 
of the atheists, and it is a better situation.” 
He estimated that, judging from the num- 
bers of people taking communion, 50 per 
cent of the people still had ties with the 
Church. 

Professor Molnar writes: “For Sol- 
zhenitsyn had pierced the great secret: the 
substance of Marxism is not the master’s 
conceptual edifice, i t  is the hatred of God. 
Marxist atheism ... is a declaration of total 
war on man, God’s only accessible im- 
age.” 

In my view it is a disservice to mankind 
and his Creator to glorify Solzhenitsyn, 
who has done so much to increase hostility 
toward the USSR. 

Alice Franklin Bryant 
Seattle. Wash. 

Thomas Molnar Responds: 
Miss Bryant’s letter suggests that there 
must still be people around who side 
with Anytos against Socrates and with 
Judas against Jesus. It is difficult to 
argue with such people, and I shall not 
attempt it. I only note that i t  does not 
occur to Miss Bryant that the Baptist 
pastor and Metropolitan Nikolai are 
agents, although involuntary, of the 
Communist Party and as such are full of 
praise for the regime. 

But even more dangerous a person 
than a Communist aparatchik clad in  
priestly robes is an innocent blue-eyed 
American who travels to hell and reports 
back that the gardens are well-tended. 

P.S. My “cloistered life” includes two 
years in concentration camps and visits 
to all continents: seventy-eight coun- 
tries, admittedly five fewer than the 
eighty-three of which Miss Bryant 
boasts. 
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Deir Yassin: 
Myth and Fact 

To the Editors: It pains me that such an 
intelligent and interesting magazine as  
Worldview should be guilty of propagat- 
ing an untrue story. Unfortunately, such 
is apparently the case. In the article 
“One Answer to Terrorism” (May) 
Lawrence Shook comments. in describ- 
ing government terrorism around the 
world, “Even the Israelis are guilty: 
Deir Yassin, 1948, where two hundred 
Arab men, women, and children were 
massacred.” Deir Yassin is constantly 
held up as  an example of Israeli wanton 
brutality, but it’s just not true. 

The Deir Yassin incident is explained 
fully in Myths arid Facts 1976, pub- 
lished by Near East Report of Washing- 
ton, D.C. The publication explains that 
an authoritative study about Deir Yassin 
was published in 1969 by the Israeli 
Minister for Foreign Affairs. Here are 
some relevant excerpts from Myths and 
Facts 1976 on Deir Yassin: 

“On April 10, 1948, about 100 mem- 
bers of the Jewish Irgun and Stern 
groups drove up to the village ... and 
ordered it to surrender. Over 200 Arabs 

evacuated the village immediately and 
were escorted by the Irgun. unharmed. 
back to Jerusalem. 

“White flags were extended from the 
windows of the buildings nearest the 
Jewish forces. An advance party entered 
the village and was hit by a hail of 
bullets. 

“Fierce house-to-house fighting fol- 
lowed.. . . 

“When the attack ended, i t  was found 
that 254 civilians had been killed. They 
had either been held as hostages by the 
Iraqi and Palestinian army regulars who 
ambushed the lrgun or  they had sought 
protection with the Arab soldiers. 

“Yunes Ahmad Assad, a prominent 
Arab survivor of Deir Yassin, said: ‘The 
Jews never intended to hurt the popula- 
tion of the village, but were forced to d o  
so after they met enemy fire which 
killed the lrgun commander.’ (AI Ur- 
dan, Apr. 9 ,  1955)” 

David E. Pinto 
Montreal, P . Q . ,  Canada 

Lawrence Shook Responds: 
Re: David E. Pinto’s thoughtful letter 
regarding the Deir Yassin reference in 
the “One Answer toTerrorism” story. I 

am honored by his intelligent response. 
Mr. Pinto regards the tragedy at Deir 

Yassin a s  popularly misconstrued. 
Maybe i t  is. I f  so, I am indeed guilty of 
furthering a misunderstanding; I had no 
primary sources concerning the inci- 
dent. 

Nevertheless, I’m afraid my reply to 
Mr. Pinto’s letter cannot be very sooth- 
ing to him. My research folder on the 
killing of Leland Phelps weighs about 
four pounds and contains two dozen 
sources on the subject of iniernational 
terrorism. Because Deir Yassin is so 
frequently cited as  one example of ter- 
rorism by a wide range of sources, I 
reported i t  as  such. Among a host of 
other references to the incident con- 
tained in my research is a January, 
1973. Current Aflaairs article that calls 
Deir Yassin terrorism. 

Contravening that assertion, Mr. 
Pinto adduces a study published by the 
Israeli Minister for Foreign Affairs. I 
can only say that as  a reporter, 1 could 
not regard that single source as a com- 
pletely objective or conclusive one. No 
more than I could accept the U . S .  Ar- 
my’s initial self-investigation of its per- 
formance at Mylai. 


