
local health problems. When the English army as- 
sumed control of all Somaliland in 1941, they did so 
only as’a holding operation, and the continuity of 
plannirfg and administration necessary for social 
programs was wanting. Even during the period of 
U.N. trusteeship from 1950 to 1960 higher priorities 
were given-maybe for good reasons-to construct- 
ing roads, building internal security, establishing 
police and army, and to the development of a basic 
economy. Health and education were farther down 
the list. 

One of the most frustrating obstacles was the fact 
that the Somali language had no script. All writing- 
including basic documents such as a constitution, 
laws, and regulations-had to be promulgated in the 
foreign tongues of English, Italian, and Arabic. The 
common mode of recording .history, for example, 
was by reciting epic poems. Many the night I sat by a 
fireside under the open sky at some remote and 
nameless well listening to an elder recite. My trans- 
lator would render his lilting words as I tried to 
discover whether smallpox or malarious fever or the 
bloody cough of tuberculosis had plagued that par- 
ticu!ar tribe. Such were the methods for defining the 
epidemiology of diseases on the Horn of Africa. In 
1972 an acceptable script was finally devised, and 
now an entire nation is embarked on the difficult 
journey from a totally vocal culture into one where 
literacy in a brand new written language is expected 
for young and old alike. Only with the spirit of 
self-reliance that marks the revolutionary govern- 
ment of Jalle Siad could all educated teenagers be 
assigned to the bush for a six-month crash teaching 

program in order that their nomad brothers learn to 
read and write. These are the heroic-and 
humbling-efforts of emerging Africa. 

When my work began, Somalia held the unenvi- 
able record of having no data available for twenty- 
two of twenty-four diseases surveyed in Africa. 
There had been virtually no medical studies emanat- 
ing from the Horn for several decades, and the 
essential statistics for rational planning of health 
programs were simply nonexistent. Although my 
book Health on the Horn of Africa may hold the 
record for the least-selling volume in publishing 
history, I take inordinate satisfaction in the knowl- 
edge that that slim book still serves as the basis for 
the Somali medical services. The privilege of setting 
up a new nation’s health system must be akin to the 
joy a lawyer might experience if asked to write a new 
constitution. That joy is rare and treasured. As I write 
this article in Mogadiscio in June, 1977, I sense the 
roots of Kerry deep in the soil of Africa. I’m received 
as-and feel-a part of the people. 

I hear the chant of the muezzin calling the faithful 
of Islam to evening prayer. There can be few more 
beautiful or melodious sounds. One fellow African 
traveler described my reaction as one of having the 
unreasonable feeling that I have discovered what I 
have been searching for without really defining what 
it is. I only know I fall asleep feeling once more at 
home among the Irish of Africa. 

Kevin Cahill, M. D., helped to establish the Somali 
Government health service. He serves as health ad- 
visor to Governor Carey of New York. 

OBSERVATION 

The Dade County Vote and Our Crisis of Community 

Paul Ramsey 

Then God said, “Let us fail to make Adam and 
Bruce ....I’ And God saw everything that he had 
made and that he had failed to make, and be- 
hold, i t  was very good. And there was evening 
and there was morning, a sixth day.. . . A n d  on the 
seventh day God finished his omissions and his 
commissions and he rested from all his work 
which he had done [Gen. 7:26, 37; 2:2,3, Queen 
Bryant’s Version 1. 

fter the overwhelming defeat of the A Miami city ordinance prohibiting dis- 
crimination against homosexuals, we face a nation- 
wide debate. It will unavoidably politicize an issue 

that in most of its features should remain essentially 
private among persons and their communities. The 
Constitution will be set against families. Rights 
against religion. Role models against nondescript- 
ness-in order to make way for arbitrary choices for 
and by the young. 

We may expect a continuation of the same old 
polarization of liberals versus evangelicals in the 
churches. It is important to understand that this 
polarity has little to do with Anita Bryant’s version of 
Scripture, or with any other. We need to get’to the 
bottom of the value-conflict in all modern societies in 
order to understand that the versions of secularism 
within Christian opinion simply reflect that more 
basic struggle. 
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The key is atomistic individualism versus the 
tattered fragments of community that still remain. 
Since the eighteenth century, church and 
synagogue have been under massive assault from 
individualistic rationalism. So also has a proper 
sense of political community, of education, of mar- 
riage, and of the family. The family was seen as a 
community in which a fully human life is transmitted. 
In the atomistic view the state is merely an instru- 
ment for aggregating interests; marriage becomes a 
contract and the family an amalgam of perfectly 
interchangeable roles or relations that reaches per- 
fect expression when children call parents by their 
first names. 

This is all terribly sad: Decriminalization is fol- 
lowed by demands for approval; associations are 
imposed upon the fragments of communities that 
remain intact. The wards in Miami that voted over- 
whelmingly against the ordinance were those made 
up of blacks, Hispanics, ethnics, and blue-collar 
workers. The “gay” community says this was to 
“take away our rights.” The reply must surely be that 
those who voted against the ordinance believed it 
would take away their communities (following the 
stealing of the word “gaiety”) and would impose on 
children unwanted “approvals.” That was the irre- 
pressible conflict. 

It is said, of course, that there is no proof that 
avowedly homosexual teachers influence the sex- 
ual maturation of their pupils one way or another. 
For those who belong to families, and to whom 
families belong, however, there would have to be 
incontrovertible proof that they do not exercise such 
influence. What children learn to approve of is in 
importance next only to who they become. 

We are told that a national association of psychol- 
ogists and analysts has decreed that homosexuality 
is not an abnormality or an illness. But nothing can 
be more odd than a group of intellectuals votin on 
such a question of truth or fact. The outcome o P that 
vote, when publicized, can only be corrupting. I 
know psychoanalysts who voted with the majority 
but who firmly believe the contrary. Some of them 
opposed the official recognition given gays on col- 
lege campuses, where sexual orientation is some- 
times still unfinished. Their vote, then, was a 
dishonest-r should one say inauthentic?-way of 
saying that homosexuals should be let alone. Pa- 
tient rights, including the right not to be treated as a 
patient, was already assured by a person’s freedom 
to choose his physician, or to choose none at all. The 
unquenchable demand-to which these intellectu- 
als yielded-is for recognition, approval as one 
among many. “One amon many” is precisely the 
philosophy of atomistic inividualism. 

society cannot endure half slave and 
half free, half abortionist and half not, 

half radical feminist and half familial, or half 
homosexual and half heterosexual. The numbers 

are not crucial; at issue is the main direction of a 
society’s approvals-the images and ideals by 
which and toward which we live. 

Nor is the homosexual rape or seduction of chil- 
dren the issue, although that generates controversy 
on both sides. Nor is the issue the commercial use of 
children in pornography. Still, a society that grants 
parity approval to homosexuality will-sooner than 
later-grant equal approval to pederasty between 
“consenting” partners. No society that has honored 
homosexuality has, to my knowledge, failed to honor 
that relation also between the young and the old. I 
know libertarians who now urge this conclusion from 
“autonomy.” 

Abraham Martin Murray, whose column regularly 
appears in this section, is on assignment. 

After all, there is o “proof” that this harms the 
young at any age. T 1 ere can be no such proof i f  
“sexual preference” matters not at all and i f  
homosexuality is not a defect or a way station on the 
way to personal maturity. Anyone can sit down and 
Write the future Supreme Court opinion that will 
extend freedom of choice in this matter to dreteen 
and teenage minors, male and female, under the 
head of their “right to privacy.” All one has to do is to 
copy down the decisions by which all legally pro- 
tectable parental responsibility has been removed 
from having anything to do with abortion or con- 
traception. 

Modern liberation movements are the fruit of the 
seed of atomistic individualism. These movements 
have little to do with liberty (which entails persons in 
community) and much to do with egalitarianism 
(which needs only atoms called individuals). From 
top to bottom we are an alienated people; and 
especially is this true of so-called “liberals” within. 
and without the church and synagogue. So, silently 
or with great noise, the assault continues upon the 
family and its communities wherever these are still 
to be found. Parents who let a child go to work for 
less than the minimum wage are liable to be ar- 
rested, but they cannot protect children from the 
corruptions of pornography. (Here, too, education in 
bad taste, or in approvals, should be our concern, 
not behavior alone.) 

Still, it cannot be denied that homosexuals are 
children of God and our brothers and sisters in some 
ultimate sense. The question in the churches is how 
to affirm everyone’s “sacred worth” in institutional 
forms without destroying Christian community. The 
problem is as old as St. Paul’s dealing with the 
Corinthian who believed Christian freedom permit- 
ted continuing in incest. Today the social action 
curia is a weather vane turning with the secular 
winds. They ascribe individualistic meaning to that 
sacred worth, and conceive their main mission to be 
the “education” of the grass roots. 
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Homosexuals no less than heterosexuals are 
persons of sacred worth, who need the ministry 
and guidance of the church in their struggle for 
human fulfillment as well as the spiritual and 
emotional care of a fellowship which enables 
recgnciling relationships with God, with others, 
and with self. Further we insist that all persons are 
entitled to have their human and civil rights en- 
sured, though we do not condone the practice of 
homosexuality and consider this practice incom- 
patible with Christian teaching. 

So stated the General Conference of the United 
Methodist Church in its “Social Principles” adopted 
in 1972. Even a “first-grade’’ reader of church pro- 
nouncements can see that the beginning gener- 
alities were produced by committees of the en- 
lightened, while the last clause was inserted by the 
delegates who met in Atlanta. 

So the religious are set against one another. Now I 
suppose that belief in the working of the Holy Spirit 
removes some of the oddity from submitting Chris- 
tian truth and outlooks to a vote. Yet many of those 
who prpposed the statement on homosexuality be- 
lieved that it entailed no disapproval of homosexual 
behavior and, further, that avowed homosexuals 
should teach Sunday-school class, be ordained, 
become bishops. Led by the Holy Spirit to these 
opinions, they were unwilling to say so and to 
“consult the bretheren” in conference. That would 
come later, when the grass roots are more en- 
lightened. That would come when Christian com- 
munity and its approvals have been pulverized by 
atomistic individualism and by freedom as au- 
tonomy. 

Let there be no doubt, the pressure is for outright 
approval. Activists “want the seal on their house- 
keeping to say ‘good”’-as William Safire wrote in 
the New York Times. This is true no less within the 
churches than in society generally. In this the 
churches have cause to thank God for the 
synagogue, which is not yet caught within this par- 
ticular secular whiplash. 

t this point the reader may protest that A “gay rights” and state and local ordi- 
hances simply prohibit discrimination in employ- 
ment. But that extends to private schools and to 

church schools, no less than to public employment. 
Moreover, are we to say that public schools are 
solely state agencies and no longer community 
enterprises? So I call the conflict irrepressible; no 
one who is not an individualist can possibly think 
otherwise. This is to say, no one who is not himself a 
part of the problem and predictably an ally of the 
next assault upon the very notion of community in all 
its manifestations. 

As a Methodist, if I were the employer of, say, 
twenty-five persons, I have already been deprived of 
my First Amendment right to practice my reli ion 

up for his “Societies.” These are appointed to be 
read once a year in the churches, and by these 
exhortations Methodists are supposed to search 
their consciences and to edify one another. 
Methodists are to manifest “a desire to flee from the 
wrath to come, and to be saved from their sins”: 
(1) “By doing no harm, by avoiding evil of every kind, 
especially that which is most generally practiced, 
such as ...” (here I spare the reader these remind- 
ers!): (2) “By doing good: by being in every kind 
merciful after their power: as they have opportunity, 
doing good of every possible sort, and, so far as 
possible, to all men.” Evidently, however, so long as 
Methodists remained a community in the real world 
there were limits to that “so far as possible, to all 
men.” For one thing to be done reads: “By doing 
good, especially to them that are of the household of 
faith or groaning so to be; employing them prefera- 
bly to others, buying one of another, helping each 
other in business, and so much the more because 
the world will love its own and them only.” 

No one should undertake today to defend or 
reestablish that sort of discrimination between the 
church and the world. But are there no such limits, 
no line where the war goes on, no church militant on 
real pilgrimage beset by pleasing temptations 
among modern thought-forms? I had rather be an 
evangelical with an outworn exegesis than to bap- 
tize the ‘leading edge of the crisis of humankind in 
the modern period. People who still live in com- 
munities that seem natural to them may sometimes 
be stupid. But they are not atoms with voices. 

according to the “General Rules” John Wesley 8 rew 

Paul Ramsey is Harrington Spear Paine Professor 
of Christian Ethics at Princeton University. 
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