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the illusions that the Soviet Union isjust 
a state like all the rest and that its 
security service is not devoted to de- 
stroying us do not replace them for too 
long." 

This is vcry persuasive writing, 
which graphically describes the con- 
tinuing adversary relationship of the 
Soviet and American clandestine ser- 
vices. But Smith completely ignores the 
other, equally important. side of the 
coin. namely. that so far as covert action 
is concerned. this relationship is also 
mutually self-supporting. There follows 
a basic principle of international rela- 
tions that has not been recognized by 
political scientists. since covert opera- 
tions have. un t i l  recently. been studi- 
ously ignored. namely: Whenever an 
adversary relationship exists between 
two powers the covert action agency of 
each justifies its existence and opera- 
tions on the grounds that the adversary 
i h  conducting them. This produces a 
stimulus-response reprisal pattern. es- 
pccially when clandestine intervention 
is involvcd. which cscalates the lcvcl of 
reciprocating intervention and creatcs a 
"mirror imagc" situation in which each 

power condemns the other for such in-  
tervention. This kind of pattern clearly 
developed in the case of reciprocal 
U.S.-Soviet intervention in Angola in 
late 1975 and early 1976. 

In  regard to the cold war operations of 
both the United States and the USSR 
Arthur Cox writes in  The Mprhs of No- 
tional Securiry (1975): "...both CIA 
and KGB have been rationalizing the 
continuing existence of certain opera- 
tions on grounds that the other is con- 
ducting such operations../.But organi- 
zations are flawed, both are dated. and 
both are still conducting political and 
psychological operations which tend to 
run counter to the objectives of each 
others' foreign policies. Yet. the con- 
tinuing existence of these organizations 
is used as a sort of litmus paper. by both 
sides, to test the true motivation and 
relative hostility of the other." 

To test the validity of this observa- 
tion. take a KGB man to lunch or. better 
yet. take someone like Paul Nitze, the 
perennial super cold warrior who 
drafted NSC 68 with which the Ameri- 
can Century began back i n  1950. and for 
whom time has stood still. 
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With the center of attention about M a n -  
ism currently focused on the Russian 
dissidents. Fidel Castro's Africa. and 
J i m m y  Carter's notion of human rights, 
we might be tempted to pass over a 
fascinating little discussion going o n  
about China. The question is whether 
the only other Christian besides the 
One, as Nietzsche unkindly quipped, 
who died on th.: Cross, was not perhaps 
one Mao Tse-tung. The death of Mao. in 
venerable old age and not on the Cross, 
has already changed much of the 
glamour of the debate about Christianity 
and China. 

Nonetheless, there is a significant 
group of Christians of various persua- 
sions who i n  the past decade have ar- 
gued that the Chinese experience under 

Mao was a success based upon princi- 
ples that are either directly Christian or 
reducible to it. Two well-reported 
conferences-one in  BSstad, Sweden, 
under Lutheran sponsorship. the other 
in Louvain, under Catholic auspices- 
have attempted to give intellect-ual re- 
spectability to this approach. The New 
Chitru: A Catholic Respotrse isnot a new 
investigation of what goes on inside the 
New Middle Kingdom but a statement 
by and about those who argue so fa- 
vorably about China in terms of the 
main doctrines and practices of the 
Catholic Church. The book, whose Ita- 
lian edition has sold quite well. is com- 
posed of six short essays: one by Julia 
Ching. who attended both the Bistad 
and Louvain conferences, which gave 

rise to the book; one by Philip Rule, an 
Australian professor of Chinese studies; 
and four by colleagues of mine at the 
Gregorian University i n  Rome-of 
these, two are Americans, Robert Far-' 
icy and Francis Sullivan. one Italian. 
Dominic0 Grasso. and one Australian. 
Gerald O'Collins. 

The essays are all objective in  trying 
to state clearly the Christian arguments 
about the essentially h u m a n  and "Chris- 
tian" value of the China of Mao Tse- 
tung. That the Bistad and Louvain con- 
ferences were a product of a current kind 
of religious "enthusiasm." in  Ronald 
Knox's sense, there can be little doubt. 
That such enthusiasm ought to be seen 
in a much colder light is what this book 
is about. For the most part i t  succeeds. 

The theological propositions that 
emerge from the Bistad and Louvain 
conferences can be summarized: 

1 .  Mao Tse-tung. in  eliminating 
poverty and exploitation-it is taken for 
granted he has done that-has changed 
the heart of the Chinese people and 
produced a "new man" not unlike the 
new Adam of Scripture. 

2. The God of Mao is the Chinese 
people collectively. 

3. The success of Mao is a "sign of 
,the times" and an event i n  Salvation 
History. as the Christians know i t .  

4 .  "Salvation" is what is being pro- 
duced in China: I t  is the "horizontal 
level" of God's love. 

There are. however, as several of the 
authors of The New Chitru suggest. two 
immediate problems connected with 
this kind of Christianity. One school of 
thought wants to carry the "seculariza- 
tion" of Christianity to the extreme; 
"God Is Dead-the People Are God." 
Thus faith is defined as a process to 
produce a better "this" world, which is 
all there is. and is therefore ultimate. 
This conveniently solves the problem of 
what to do with the centrally transcen- 
dent aspect of Christianity and makes 
the reconciliation of Christianity with 
Chinese Marxist thought quite easy: We 
simply join them. The second and more 
important approach seeks to take certain 
Christian themes-with the apparently 
convincing refrain of "how can you 
ignore one-fourth of the human 
race?"-and identify them with what is 
going on in China. 

The burden of the arguments i n  The 
New Chitra insists on retaining the cen- 
tral transcendent notions of Christiani- 
t y ,  along with the reality of Christ's 
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salvation, which is not the Pelagian 
self-salvation basic to Mao's China. To 
be decided is whether a n y  of the lines of 
rapprochement between Christianity 
and Maoism may be valid, or at least 
potentially so. What is the connection, 
i f  any, between the Chinese experience 
and the Christian understanding of suf- 
fering, salvation, the Kingdom of God. 
love, and justice? The general answer is 
that the Bastad and Louvain lines of 
thought generally failed to preserve the 
essence of Christianity in their analysis. 
However, as Augustine taught. a n  exist- 
ing or successful political empire can 
teach Christianity something and has 
some place i n  the broader Christian 
meditation on religion in the world. 

Unfortunately, only Francis Sullivan 
and, to a lesser extent, Julia Ching are 
adequately worried about the empirical 
evidence on which all these Christian 
reflections on China are founded. The 
book is also deficient in  its theology of 
history. Is the fact that Maoist China 
controls a quarter of the human race an  
indication that God somehow approves 
or wills this? Suppose, as Jacques Ellul 
pointed out in The Polirical Illusion, 
that Hitler had won World War 11. 
Where would that put God? God's will 
for the nations does not mean, la 
Hegel, that the spirit moves with the 
power. There is absolutely no reason to 
suppose that China could not have de- 
veloped i n  some other way, perhaps i n  a 
way much more in  conformity with 
God's will.  What is, is. But what might 
have gone before, what might have 
been, if men are free as the Christians 
insist. may have been God's will. I f  God 
can see that all things work to the good, 
','even evil," as Augustine said, then 
we cannot assume, on the grounds of 
continuance of power alone, that what 
rules is the will of God. Julia Ching's 
point that  Christianity does not have to 
go only one way, the Marxist way, is to 
the point. 

Gerald O'Collins, moreover, re- 
marks that the suffering of the Chinese 
people-who, after all, were not the 
only ones i n  history past or modern to 
have suffered humiliation-cannot 
properly be identified with the suffering 
Christ. He suggests that all suffering, 
including not only the Long March but 
also those millions who fell under Mao, 
be included i n  Christ's suffering, which 
was not exclusively on the winning or 
losing side. The Chinese, unlike, say, 
Solzhenitsyn, seem to be incapable of 

that compassion of identification with 
the persons--exact names and addresses 
and circumstances that make them 
actual human persons-eradicated by 
Mao. These essays should have stressed 
more the notion 6f personalism-as op- 
posed to the dubious notion. in  Chris- 
t ian terms, ofmasses. Domenico Grasso 
does make that point i n  part i n  his 
suggestion that the Chinese Marxists 
have not even begun to confront the fact 
of actual human. personal death. 

Many at the Louvain and BIstad con- 
ferences were impressed with what is 
seen as love among the Chinese. But 
their essays make clear that Maoism has 
little place forthe Christian notion of the 
love of enemies, that is, of actual people 
who may offend us or our societies. The 
enthusiastic identifying of the Chinese 
service-type love-especially in  an 
atmosphere that allows little if any free 
choice-ignores the crucial elements in  
the Christian virtue. Mao did, in  fact, 
preach a positive hatred for both the sin 
and the sinner. This flowed directly 
from his collective, impersonal thesis. 
His "reconciliation" practices have 
more to do with brainwashing than with 
confession. 

''If we. .  .judge China in t e r m  of 
Christian virtue, we iiiust also judge 
it ill ternis of Christian vice. .  ." 

Robert Faricy's effort to use 
liberation-process theology to reconcile 
Mao with Christianity leaves much to be 
desired. The abiding value of classical 
metaphysics is that i t  prevents us from 
totally relativizing the "now" i n  favor 
of some future. There are problems with 
the past as well as with the future. 
Whether Mao debated more with Christ 
or with Confucius is one problem pon- 
dered by all the writers on the subject. In 
one sense the active attack on Old China 
and its heritage-the great old scrolls of 
the Scholar in the Mountains, which 
represent some of the high points of 
h u m a n  mysticism-is also an attack on 
something i n  humanity. The earlier 
Jesuits-Ricci, Schall, Verbeist-in 
changing China wanted to save i t  too. In 
a way. one of the main problems with 
Mao was that he did not love China 
enough. He did not love the real China 
that,  for all its faults. was. One of the 
vocations of Christianity and the West 

should be, I think, not to lose Old China 
in seeking to gain the New One. 

Julia Ching hints at another point that 
calls for further development. Catholic 
social thought, as represented by the 
Document on Religious Liberty and 
Pacetn in Terris, emphasizes the organs 
of free government and the right of the 
people to be truly informed about public 
events. Even at the most optimistic in- 
terpretation such values hardly f i t  
Mao's China. To discuss how such a 
society, lacking institutions based on 
personal freedom, is somehow authen- 
tically Christian leaves much perplex- 
ity. One wishes the book were clearer on 
this score. Domenico Grasso rightly 
worries that some day a Chinese Sol- 
zhenitsyn will appear and condemn 
Christians lor not having seen the true 
status of political and religious liberty in  
Mao's China. 

To me the most interesting thing 
about China, now as i n  the past, is its 
exclusivism, its sense of superiority, its 
astonishment that anything new ever 
came from the outside. If  we are to 
judge China i n  terms of Christian virtue, 
we must also judge i t  in  terms of Chris- 
tian vice-its incapacity to forgive past 
hurts, its refusal to accept anything from 
the outside (except technology and 
Marxism!). The problem of hatred may 
come more from Marx than from China. 
But China today may find Christianity 
relevant when i t  sees i t  needs both to 
forgive and to be humble, to learn from 
someone else. I t  is all right that China 
did not discover by itself the main ele- 
ments tha t  make up the modern world. 

To those who are looking for "the 
signs of the times," I am inclined to 
suggest that there are many more 
"anonymous" Christians in Japan than 
i n  China-which is why Japan i s  so 
much richer. I f  China's growth is 
impressive in less than thir ty  years, i t  is 
considerably less impressive than that 
of Japan, a nation that learned how to 
learn from the West and still be itself 
because centuries earlier i t  learned how 
to learn from China. Indeed, i f  we look 
at the en'ergy and skill of the overseas 
Chinese, present-day China seems quile 
behind where i t  might have been had i t  
chosen another route. Marxism in China 
is as much a cause of regress as prog- 
rcss. or at least it  is a cause of minimal 
progrcss in political freedoms and only 
sparing ones i n  economic activity. 
Marxism is and remains, even in Mao's 
China, an economics of scarcity. 


