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In this  the publishing house was wrong 
and Irving was right. for affront or not. 
he is entitled to his views. But that 
Irving writes bad history in a bad cause 
might have justly given his publishers 
second thoughts. 

Today the visitor to Linz, Austria, 
finds no reminder of Adolf Hitler. But 
sixteen miles to the east of his birthplace 
lies Mauthausen. which in 1949 the 
Austrian Government wisely declared 
an historic monument. Here was the 
great quarry in which so many Jews 

died: here are the remains of the camp in 
which nearly 200,000 people were ex- 
terminated between 1938 and 1945. On 
the plateau above the quarry many na- 
tions have erected memorials to their 
dead. Some few of the memorials coun- 
sel forgiveness, most speak of pain and  
suffering. One monument speaks for 
history above all: a gigantic strand of 
barbed wire, rising straight up into ths' 
s k y ,  on which the Hungarians have 
placed the inscription. "Forget? For- 
give? Never!" 
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Martin E. Marty 

Osl'ord proposes a twenty-volume "Ox- 
lord History 01' rlrc Christian Church.'' 
Emphasis niinc. as thcy say. for Robert 
T. Handy has  written on the 
"churches." not the "Church." His  is 
the l'irst in the American canon of gen- 
eral histories to go far toward tackling 
the theological reality behind ihe in-  
stitutional forms on the bewildering 
landscape of American pluralism. I n  
that canon I count six titles that deal 
with "religion" and i \vo  with "Chris- 
t ianity . '. 

I make s o  much ol' the title because i t  
colors the rest ot' the contents and treat- 
nicnt. Call thc subject "religion" and 
y o u  can include alongside [he churches 
the wholc cluster ol' l'aiths by which 
Aiiiericans live: Benjamin Franklin's 
"Publick Religion." Judaisni. Eastern 
and occult I'aiths. cults. and even the 
l'a5hionablc custonicr-controlled " ln -  
visible Religion." Call i t  "church" and 
you havc to conie up miraculously with 
a single reality. Take refuge i n  the gas- 
eous and insubstantial "Christianity"? 
That beems an unsatisfying half~vay 
house. Robert T. Handy did \vel1 to take 
on "churches." for the word reminds 
readers that he is struggling with the 
splendor and the scandal of gcncrations 
who conceive ol' themselves as God's 
single people yet display to themselves 
and to others bewildering variety and 
often destructive competition. 

In  one othcr respect Handy's is an 
original approach, for. just as he has the 
courage to deal with the problem of the 
church. he also locates its embodiments 
in  North America as a whole. Until now 
those who want to get out of the bind of 
United States provincialism have cho- 
sen to do coniparative work with Europe 
or. niost reccntly. with Africa. No one 
working the canon has taken on both the 
parallels and contrasts in the mixi logi- 
cal area. the North American piece of 
real es ta te .  I n  order  to minimize 
confusion-and Handy is a master 
minimizer in  the face of encompassing 
chaos-he segregates the Canadian 
story into thrce of the chapters and fuses 
the two accounts in only  two others. In 
one provocative passage he spcnds time 
reflecting on the contrasts and does i t  
so successfully that the reader wishes 
for more. Still. "equal time for Cana- 
da" is the best idea in years. given the 
drama of contrast in religious styles be- 
tween the kith and k i n  separated by the 
thinnest of national boundaries. 

Readers of Handy's earlier works will 
not bc surprised to find h im here as 
always fair-minded, even-voiced. He 
never raises his pitch. tries to t u r n  a 
phrase. bends toward the exotic expres- 
sion; seldom does he find time for anec- 
dote or illustration. No siranger to the 
dimcnsions and impact of conflict in  
American religion. he has an almost 

Olympian way of standing above the 
battle to give each group its paragraph in 
the shade. In  a way this approach is 
distoning. The angers and hatreds. fears 
and frustrations. funny moments and 
daring dreams all disappear in  his tell- 
ing. He has his eye instead on the ages, 
as if writing an "Osford History of thc 
Christian Church" (again. emphasis 
mine) calls him to clear his throat and 
then record only the truly las'ting 
achievements and resolutions. With the 
edges of conflict so dulled he almost 
does succeed in creating "Church" out 
of "churches" by a literary tour de 
force, yet no one can ever really forget 
how mutually suspicious these groups 
have been through the centuries. 

I n  the beginning the American 
churches-to-be were "outposts in  the 
Western Wilderness." a theme that u n -  
derplays the millennia1 conquest con- 
cept that. we are now finding. motivarcd 
ihe Catholic missionaries i n  the New 
World a quarter of a millenniuni bcfore 
i t  became the Protestant's niain motif. 
But before long Handy lcaves Europe 
behind and by page thirteen he has 
leaped form 1492 to 1607 to watch the 
peopling of Protestant Virginia. His 
book makes less of Indian ways than do 
most of its counterparts in our time, hut 
remember.  he is deal ing with 
"churches." not "religion." He cannot 
be accused of undervaluing faiths o f  
blacks when they show up clcarly with 
the good ship Ji~srrr in 1619. on page 
sixteen. 

Mere outposts the American niissions 
niay have been. but these national and 
churchly groups also iniported Euro- 
pean models of holy war. and even in 
Handy's neutralizing version i t  is clear 
that they began fighting over turf. as 
they still do in America's newer sub- 
urbs. In  the midst ot' these baitles come 
the Baptists and Quakers. special l a -  
writes o f  Handy, for whoni the struggle 
for religious liberty is an inevitably 
attractive theme. But he does just as 
much justice to the Great Awakenings. 
incidents thai are central to the plot ol' 
historians of religion but unknown or 
incomprehensiblc to most of the public. 
The newcoming reader might have cn- 
joyed more mibitious attempts than 
Handy provides to account t'or thcsc 
Awakenings. 

The authorot'a book on the Protestant 
nineteenth-century empire (A  Clrrisrinrr 
Airrericw : P r o ~ i ~ ~ t r i r i ~  H o p s  arrcl Hisror- 
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i i d  Rzdirics) and a work on the Social 
Gospel really comes into his own when 
dealing with the Protestantizing of the 
once Catholic. once half-Enlightened. 
and often religiously relaxed United 
States. HC accepts the figures niost of us 
have used. w i t h o u t  much warrant i t  now 
turns out. that only ahout IO per cent o f  
the colonial people were church nicm- 
hers around 1776. Then he traces the 
growth ofthis percentage as the kindsof 
religious options sprawled with the 
opening 0 1  the W e s t .  Handy slights n o  
major group: his mere two pages on 
Eastern Orthodoxy are typical of the 
neglect this large cluster of churches 
characteristically receives. U n t i l  its 
members tell their story. the rest of us 
will not come to know them either. 

In  the end Handy chooses to talk 
about the decline. not of the churches or 
of the Church or of religion or  of Chris- 
tianity. hut of Christendom. the hond- 
ing between the churches and their cul- 
ture. Religion still occupies a great role 
in thc livcs o f  individuals but does not 
dominate society or csploin many as- 
pects of hchavior and thought. The au- 
thor ol' a work on the religious dcprcs- 
sion ol' the 1930's. Handy is alert 
enough to notice that in  its midst after 
Christendom, the fundamentalists lived 
on and the modern nco-evangelical 
party that boomed at'tcr the 1950's w a s  
already taking shape. 

Meanwhile. back in Canada .... 

In  Canada, as Handy tells i t .  the main 
thenic is "tension." tension within 
Catholic and Protcstant camps and tcn- 
sion hetu-een them. A nation divided 
into two such clearly defined areas and 
liiths did not generate anything like 
America's civil religion: can you pic- 
ture a "House Un-Canadian Activities 
Conimittcc"? Cont'ederation in I867 is 
not religiously as interesting as U.S. 
independence had hccn in 1776. Yet the 
inner  lil'c ol'thc churches  in  Canada \vas 

ol'ten similar to that i n  their cousin 
churches to the south. 

Handy c'ntcrs the canon of' American 
historical writers on religion. and is 
assured a pcrmancnt plucc thcrc through 
this  serene and sober achicvcnicnt. For 
the story ol'dazzlc and conflict w e  will 
turn elsewhere. hut for n o w  praise be f o r  
an author w h o  rehtorcs to  tatu us the 
concept ol' "churcheb" a h  a means o f  
addressing the prohlctii 0 1 '  "the 
Church. " 

India: A Wounded Civilization 
by V.S.  Naipaul 
(Knopf: 191 pp.; $7.95) 

Martin Green 

This book is a good deal more impres- 
sive than i t  seemed in the extracts that 
were printed in The New York Review of 
Books. What spoiled those was a cyni- 
cism and disgust so deep they blurred 
the vision and even the voice, and an 
exasperation that amounted to malice in 
his comments on people. These qual- 
ities are regularly in Naipaul's writing. 
They made his earlier book on India, Ari 

Area ofDarkness. much resented there. 
And no doubt this book will be too. 
Some of the people he talked to, and 
their friends, will be stung by the terms 
he uses about them; and his criticism of 
intermediate technology is so convulsed 
with irritation as to be barely intelligi- 
ble. But to read the book as a whole is to 
he convinced that Naipaul was deeply 
engaged by his subject, that he does 
have something to say. and that anyone 
who cares about India should read him. 

Naipaul is not a great journalist i n  the 
way that. say, Mailer is. There is re- 
portage here, for instance, on the Shiv 
Sena army of the poor in Bombay, but 
Naipaul treats such subjects distantly 
and meagerly i n  terms of both facts and 
feelings; he tells one only that the suh- 
ject exists. But what we have here is a 
passionate convicti.on that works itself 
out. not i n  a reasoned argument. but in a 
h u n d red con  c e  n t r i c o b  se  rv at ion s , 
phrased with intellectual and emotional 
resonance. Perhaps the keynote is some- 
thing he says in the foreword about his 
"Indian memories"-family customs 
he saw as a child in Trinidad hut dis- 
missed or forgot as he grew up; he says 
they  are "like trapdoors in to  a bottom- 
less past." The rest of the book makes i t  
clear that th i s  means not merely some- 
thing long hut something appalling. 

Naipaul's point of view is completely 
niodernist and antitraditionist. He sees 
Hinduism as an ideology of  sclf- 
destruction; "kor~ricr, the Hindu killer. 
the Hindu calm ... the distress we sec is 
to be relished as religious theatre." The 
power of continuance on which i t  prides 
itself has always been a readiness to 
retreat. "When the world had shrunk, 
and ideas of human possibility had he- 

come extinct, the world could be seen as 
complete. Men had retreated to their 
las t ,  impregnable  defences:  their 
knowledge of who they were, their 
caste. their karnia, their unshakable 
place in the scheme of things; and this 
knowledge was like the knowledge of 
the seasons." Hinduism, he says. has 
not been gqod enough. I t  has kept the 
millions in their misery. 

Naipaul advances a psychoanalytic 
theory of the Indian mind. Indians' 
sense of reality has never undergone the 
discipline of the Reality Principle. They 
still know external things as the outer 
limits of themselves. Every detail of the 
individual's behavior is regulated by 
his social group, so that perception is a 
social rather than an individual func- 
tion, and the ego remains underdevel- 
oped. As a piece of psychoanalytic 
theory, this looks poor stuff to me, but 
as a picturesquely put observation it  is 
interesting. I would choose a more his- 
torical foundation. When Naipaul says, 
" In  the high Hindu ideal of self- 
realization.. .there was no idea of a con- 
tract, between man and man," I think of 
the Mayflower Compact. and all that 
followed from i t  for America. Nothing 
like that happened in India, and Gan- 
dhi's reawakening of the nation did not 
call i t  in that direction. 

"'The pas/ has lo be seeri lo be 
dead: or  [he pas/ brill k i l l . " '  

Given Naipaul's modernism. Gandhi 
is of course the villain of this piece. But 
given rlrtrr fact. Naipaul's treatment of 
Gandhi is not ungcncrous or, hy and 
large. unintelligent. The chapter about 
him is titled "A Defect of Vision," the 
defect being self-absorption. And these 
are some rather extraordinary reniarhs; 
such as that Gandhi was a l w a y s - o n  the 
evidence of the autobiography-headed 
for lunacy hut was rescued by the goad- 


