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i i d  Rzdirics) and a work on the Social 
Gospel really comes into his own when 
dealing with the Protestantizing of the 
once Catholic. once half-Enlightened. 
and often religiously relaxed United 
States. HC accepts the figures niost of us 
have used. w i t h o u t  much warrant i t  now 
turns out. that only ahout IO per cent o f  
the colonial people were church nicm- 
hers around 1776. Then he traces the 
growth ofthis percentage as the kindsof 
religious options sprawled with the 
opening 0 1  the W e s t .  Handy slights n o  
major group: his mere two pages on 
Eastern Orthodoxy are typical of the 
neglect this large cluster of churches 
characteristically receives. U n t i l  its 
members tell their story. the rest of us 
will not come to know them either. 

In  the end Handy chooses to talk 
about the decline. not of the churches or 
of the Church or of religion or  of Chris- 
tianity. hut of Christendom. the hond- 
ing between the churches and their cul- 
ture. Religion still occupies a great role 
in thc livcs o f  individuals but does not 
dominate society or csploin many as- 
pects of hchavior and thought. The au- 
thor ol' a work on the religious dcprcs- 
sion ol' the 1930's. Handy is alert 
enough to notice that in  its midst after 
Christendom, the fundamentalists lived 
on and the modern nco-evangelical 
party that boomed at'tcr the 1950's w a s  
already taking shape. 

Meanwhile. back in Canada .... 

In  Canada, as Handy tells i t .  the main 
thenic is "tension." tension within 
Catholic and Protcstant camps and tcn- 
sion hetu-een them. A nation divided 
into two such clearly defined areas and 
liiths did not generate anything like 
America's civil religion: can you pic- 
ture a "House Un-Canadian Activities 
Conimittcc"? Cont'ederation in I867 is 
not religiously as interesting as U.S. 
independence had hccn in 1776. Yet the 
inner  lil'c ol'thc churches  in  Canada \vas 

ol'ten similar to that i n  their cousin 
churches to the south. 

Handy c'ntcrs the canon of' American 
historical writers on religion. and is 
assured a pcrmancnt plucc thcrc through 
this  serene and sober achicvcnicnt. For 
the story ol'dazzlc and conflict w e  will 
turn elsewhere. hut for n o w  praise be f o r  
an author w h o  rehtorcs to  tatu us the 
concept ol' "churcheb" a h  a means o f  
addressing the prohlctii 0 1 '  "the 
Church. " 

India: A Wounded Civilization 
by V.S.  Naipaul 
(Knopf: 191 pp.; $7.95) 

Martin Green 

This book is a good deal more impres- 
sive than i t  seemed in the extracts that 
were printed in The New York Review of 
Books. What spoiled those was a cyni- 
cism and disgust so deep they blurred 
the vision and even the voice, and an 
exasperation that amounted to malice in 
his comments on people. These qual- 
ities are regularly in Naipaul's writing. 
They made his earlier book on India, Ari 

Area ofDarkness. much resented there. 
And no doubt this book will be too. 
Some of the people he talked to, and 
their friends, will be stung by the terms 
he uses about them; and his criticism of 
intermediate technology is so convulsed 
with irritation as to be barely intelligi- 
ble. But to read the book as a whole is to 
he convinced that Naipaul was deeply 
engaged by his subject, that he does 
have something to say. and that anyone 
who cares about India should read him. 

Naipaul is not a great journalist i n  the 
way that. say, Mailer is. There is re- 
portage here, for instance, on the Shiv 
Sena army of the poor in Bombay, but 
Naipaul treats such subjects distantly 
and meagerly i n  terms of both facts and 
feelings; he tells one only that the suh- 
ject exists. But what we have here is a 
passionate convicti.on that works itself 
out. not i n  a reasoned argument. but in a 
h u n d red con  c e  n t r i c o b  se  rv at ion s , 
phrased with intellectual and emotional 
resonance. Perhaps the keynote is some- 
thing he says in the foreword about his 
"Indian memories"-family customs 
he saw as a child in Trinidad hut dis- 
missed or forgot as he grew up; he says 
they  are "like trapdoors in to  a bottom- 
less past." The rest of the book makes i t  
clear that th i s  means not merely some- 
thing long hut something appalling. 

Naipaul's point of view is completely 
niodernist and antitraditionist. He sees 
Hinduism as an ideology of  sclf- 
destruction; "kor~ricr, the Hindu killer. 
the Hindu calm ... the distress we sec is 
to be relished as religious theatre." The 
power of continuance on which i t  prides 
itself has always been a readiness to 
retreat. "When the world had shrunk, 
and ideas of human possibility had he- 

come extinct, the world could be seen as 
complete. Men had retreated to their 
las t ,  impregnable  defences:  their 
knowledge of who they were, their 
caste. their karnia, their unshakable 
place in the scheme of things; and this 
knowledge was like the knowledge of 
the seasons." Hinduism, he says. has 
not been gqod enough. I t  has kept the 
millions in their misery. 

Naipaul advances a psychoanalytic 
theory of the Indian mind. Indians' 
sense of reality has never undergone the 
discipline of the Reality Principle. They 
still know external things as the outer 
limits of themselves. Every detail of the 
individual's behavior is regulated by 
his social group, so that perception is a 
social rather than an individual func- 
tion, and the ego remains underdevel- 
oped. As a piece of psychoanalytic 
theory, this looks poor stuff to me, but 
as a picturesquely put observation it  is 
interesting. I would choose a more his- 
torical foundation. When Naipaul says, 
" In  the high Hindu ideal of self- 
realization.. .there was no idea of a con- 
tract, between man and man," I think of 
the Mayflower Compact. and all that 
followed from i t  for America. Nothing 
like that happened in India, and Gan- 
dhi's reawakening of the nation did not 
call i t  in that direction. 

"'The pas/ has lo be seeri lo be 
dead: or  [he pas/ brill k i l l . " '  

Given Naipaul's modernism. Gandhi 
is of course the villain of this piece. But 
given rlrtrr fact. Naipaul's treatment of 
Gandhi is not ungcncrous or, hy and 
large. unintelligent. The chapter about 
him is titled "A Defect of Vision," the 
defect being self-absorption. And these 
are some rather extraordinary reniarhs; 
such as that Gandhi was a l w a y s - o n  the 
evidence of the autobiography-headed 
for lunacy hut was rescued by the goad- 



ings of the non-Indian ideas he niet in  
England and South Africa. And there 
are serious errors i n  logic, such as ap- 
propriating to Naipaul's own argument 
Tolstoy's comnient that Gandhi's Hindu 
nationalism spoiled everything. when in 
fact Tolstoy's point w a s  quite the 
opposite-he wanted Gandhi to go  
farther in the direction from which 
Naipaul wants him to turn back. 

Conipared with Ved hlehta's recent 
book,  Gtrirtilri t i t i t i  Ilis rlposrles. 
Nnipaul's treatment of Gandhi is. I 
think. serious, and that is not easy for a 
man in his position. He says at the end 
that the many-sided Gandhi permeates 
modern India, split up into different 

Turning East 
by Harvey Cox' 
(Sinion and Schuster; 192 pp.; $8.95) 

Richard John Neuhaus 

A few years ago some Hare Krishna fol- 
lowers dropped in on Harvey Cox at his 
Cambridge, hlassachusetts, home and he 
was intrigued. "I thought I might even 
write a book on the subject.'' Opening his 
eyes he beheld all sorts of "neo- 
Orientalism" thriving in Cambridge. in- 
cluding 3 H 0  (Happy. Holy, Healthy Or- 
ganization). Some of them let him "sit" 
with them for meditation. That was the 
beginning. "The journey I made. while 
helping me IO appreciate more deeply 
what the East has to teach us today. also 
made nie i n  some ways more Christian 
than I had been at the beginning." hlr. 
Cox believes he may be a little ahead of his 
time. "hly guess is that the same thing. of 
somcthing very similar. will happen to a 
lot of us bcforc many more years go by." 

In the second chapier he describes his  
private excrcises with Zen and its notori- 
ously elusive koans. "Finally. after sev- 
eral weeksof mounting fury and anxiety. I 
quit. I knew that I had gone far enough so 
that the next step would no longer he 
'having a go' at Zen. but 'being had' hy 
Zen." "To pursue Zen any further I 
would nced a master." The next chapter is 
about a night spent north of hlexico City 
with a group made up mainly of North 
Americans. They ate peyote under the 
direction of some Huichole Indians. The 
Indians told them they should spend the 

options, the way a novelist permeates 
his novel. Of course his point is that 
those different options, notably the 
political and the religious, now cancel 
each other out. And this leads on to the 
arguiiienl that nowadays the Indian past. 
like the classical past at the nionienl of 
the European Renaissance. "can be 
possessed only by inquiry and scholar- 
ship, by intellectual rather than spiritual 
discipline. The past has to be seen to be 
dead; or the past will kill." I t  is because 
Gandhi is dead that we can see him as 
great. But still the image of Gandhi 
permeating all India remains large and 
exciting. This is a book for all who care 
about Gandhi or about India. ! 

I 

night "talking with our own gods and our 
own forebears." So Cox and his friends 
set up their stereo equipment and played 
Bach, Beethoven, Mozart. and Gregorian 
chant. It  was an exciting night. Substades 
like peyote "arc the psychological equiv - 
lent of nuclear energy, capable of doi k g 
enormous good and creating awesome 
destruction." "When I saw the morning 
star in the desert sky. I heard (a hymn) 
sung by a fifty-thousand-voice choir, 
or so i t  seemed. And, as rhe McDonald's 
people say, "it was all for me." The 
search for such experience is "a scream of 
longing for what a consumer culture can- 
not provide-a communify of love and d e  
capacity to experience things intensely." 

In the fourrh chapter he visits a Bud- 
dhist study center i n  Colorado. His 
spiritual quest had raken him across the 
line. " I  was now writing about a 
phenomenon I was  par^ of, and my evalua- 
tions and criticisms would now be judg- 
ments about niyself." Precisely. After a 

pleasant sunimer "I came away convinced 
that sitting-type meditation is perfectly 
compatible with Chrisiian life." 

The following chapter is an excursus on 
modern culture's need for the equivalent 
of the Sabbath. "Sabbath links God and 
world and human beings in a dialectic of 
action and rest, of purposeful doing and 
'just sitting."' * * I t  is foolish. however. 

Peter 1; Berger 
probes the moral 
dimension of today's 
social issues. 
The slate of marriage, the role of 
class in America, the growing 
indifference to murder, the 
secularization of religion- 
these are among the modern 
issues Peter L. Berger examines 
in his wide-ranging new book. 
Here are his most provoca- 
tive essays of the ' 6 0 s  and '70s 
exploring his three principal 
concerns: understanding the 
redity of modern society, 
engaging in meaningful politi- 
cal action within it, and 
defining its impact on an indi- 
vidual's religious quest. 

FACING UPTO 
MODERNITY 
Excursions in Society, 
Politics, and Religion 
Peter 1. BerGr 
"A conservative intellectual of 
great range and perspicacity." 
- Pirbli.drers Ii'eekly 
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