
characterization, that have always 
worked and always pleased. There is a 
common denominator here. “ In  litera- 
ture, structure is the evolving sequence 
of dramatized events tending toward 
understanding and assertion: that is. 
toward some meticulously qualified be- 
lief. What we see around us is, for the 
most part, dramatization without belief 
or else opinion untested by honest dra- 
ma.” This means, I think, that literature 
should not give up on making sense of 
the materials it records. Like Hamlet, 
Mr. Gardner believes the artist should 
hold a mirror up to nature, but he finds, 
more and more often, that this is not 
what artists are doing. 

Half a century ago Robert Graves’s 
tutor in Anglo-Saxon at Oxford offered 
an extraordinary judgment in which no 
one today would concur. His subject, he 
said, was “a language of purely linguis- 
tic interest,” and “hardly a line of 
Anglo-Saxon .poetry extant possessed 
the slightest literary merit.” Such pro- 
nouncements over a whole area, be it 
Anglo-Saxon poetry or the contempo- 
rary novel, are always dangerous. Mr. 
Gardner’s judgments are easy enough to 
accept in the abstract, but their accura- 
cy as diagnosis-their applicability to a 
large number of our writers-is an 
indictment for which many readers will 
have to take his word, and they should 
not. He does not set himself the task of 
demolishing an individual reputation by 
examining in detail a body of work and 
finding it wanting. Rather, he makes a 
case for a current cultural malaise and 
asserts, but doesn’t begin to prove, that 
our novelists (and artists and compos- 
ers) are responsible for it.  

He may be, he surely is, simply 
wrong about some of the novelists- 
Coover, Gaddis, Updike, Mailer, Barth, 
Barthelme, Pynchon, and others- 
whose work he finds not to be moral 
fiction, as Thackeray was wrong about 
Swift and Woolf about Joyce. I know 
that I am loath to accept as a guide a 
critic who c a n  speak of Paradise Lost as 
“clumsily put together.” But what is 
really at issue here is not so much Mr. 
Gardner’s credentials and authority as a 
critic as the general wisdom of listening 
to someone who finds a whole body of 
literature to be unserious and trivial 
rather than to someone who finds i t  
significant and of enduring value (espe- 
cially when the former choice can justi- 
fy lazy, uninformed, and even anti-intel- 
lectual opinions of one’s own). 

Mr. Gardner specifies the novelists 
who trouble him, but not, unfortunate- 
ly, the critics. He  may mean a contem- 
porary “school” of critics who value 
literature in proportion to its capacity 
for revealing how interesting they, the 
critics, are: le fexte. c’esl moi. Here I 
might agree with him. But in general 
the business of literary criticism and the 
teaching of literature in universities 
(where Pynchon is usually taught, if at 
all, because of the instructor’s belief 
that he is important, not merely diffi- 
cult, and where, in fact, Pynchon is 
usually not taught at all because he is 
too difficult for the instructor) reflect, 
not a conspiracy among those eager to 
keep themselves in business, but the 
efforts of serious men and women to 
separate the good from the bad, to 
understand it, and to pass on their 
understanding. No’doubt some of the 
authors alleged in  On Moral Fiction to 
enjoy “inflated reputations” indeed do 
so; time will take care of them and 
show, when the world no longer cares. 
that their present champions were mis- 
guided though hardly ever malevolent. 
In  the meantime, since this fiction h a p  
pens to be the fiction we’ve got, one is 
better off trying to come to terms with 
the strongest and most articulate argu- 
ments for it than otherwise. An excess of 
attention is preferable to a deficiency. 

There is another pertinent consider- 

Catholicism Between 
by Jean Delumeau 
(Westminster; 294 pp.; $19.50) 

ation. If our critics are not conspirato- 
rial in what they praise, neither are our 
novelists in what they write. They are 
trying as hard as they can. Even if Mr. 
Gardner is entirely correct in what he 
says, it is unlikely that anything can be 
done about it. Put another way, we can 
hardly avoid wondering why one age 
produces great art and another does 
no t -one  moment Romantic poets, the 
next only Pre-Raphaelites. Voltaire ex- 
plained the Renaissance by and large as 
coincidence, as the fortuitous appear- 
ance in Italy at a certain time of a large 
number of geniuses. That sounds rather 
naive now, as a view of history, but 
geniuses do  have the tendency to pop up 
in great numbers at certain moments (in 
Periclean Greece; in the Italian Renais- 
sance and Elizabethan England; during 
the periods we call Romantic, at the end 
of the eighteenth century and the begin- 
ning of the nineteenth, and modern, at 
the beginning of the twentieth) and not 
at  all at  others. Mere seriousness of 
purpose is not enough, and neither is 
brilliance or effort; they are characteris- 
tic of every age. Needed also is some- 
thing we don’t really understand at all, 
the mysterious circumstances that allow 
talent to ripen into genius and allow that 
genius to produce true art. Not all the 
good intentions in the world can call 
these circumstances spontaneously into 
being. 

Luther & Voltaire 

Miracles, Convulsions, and Ecclesiastical 
Politics in Early Eighteenth Century Paris 

by B. Robert Kreiser 
(Princeton University; 485 pp.; $27.50) 

J. T. Moore 

Most histories of the post-Tridentine classes in  general. The result has been a 
period in France have concentrated on lingering vacuum of scholarship that 
Counter-Reformation developments in haunts those who desire a more compre- 
theology, doctrine, and dogma, or on hensive understanding of this vital peri- 
the Church and its institutions. Few od. The two books reviewed here chal- 
have been concerned with the religious lenge some aspects of traditional schol- 
life of the lay Christian or the lower arship and together move to fill the 
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vacuum as they investigate religion as it 
was believed and practiced by the aver- 
age Christian rather than the cleric. 
They also offer a valuable insight into 
the dynamic and complicated interplay 
of religious and secular forces that so 
vitally marked the  seventeenth and 
eighteenth centuries. 

Delumeau’s effort is by far the more 
revolutionary of the two books. both in 
its methodology and its basic thesis. 
First published in France in 1971, it is 
but one of several by Delumeau in 
which new quantitative historical tech- 
niques are used and in which “religious 
sociology” is refined to a fine point. For 
Delumeau and those who follow his 
method history is literally a social sci- 
ence, a discipline in which persons and 
events are studied through analysis of 
all dimensions of their lives and times. 
The claim that from now on every reli- 
gious history must be “sociological and 
as far as possible serial and quantita- 
tive” may be subject to dispute, but he 
defends the method well and applies its 
techniques in an intriguing and infor- 
mative manner. The structure and divi- 
sion of the book is somewhat confusing, 
but it nonetheless draws challenging 
conclusions about the origins of the 
Reformation and Counter-Reforma- 
tion, the daily lives of those who partici- 
pated in it at  every level, and the degree 
of spirituality present in  France during 
and prior to the Age of Enlightenment. 

Delumeau begins with a compact sur- 
vey of “what we know” already about 
the period just prior to and just after the 
Council of Trent. On his view the 
Reformation came about because of a 
basic failure of the Catholic clergy to 
meet the everyday needs of the people. 
Indeed, if the clergy had been more 
alert to the needs of the people, “there is 
every chance that the Protestant Refor- 
mation would never have happened.” 
The time was ripe for reform, he con- 
tends, and he cites the new interest in  
witchcraft, the resurgence of Mani- 
chaeism, and other factors of evidence. 
But due to theological uncertainty, cor- 
ruption within the government of the 
Church, and various jealousies and ri- 
valries, the Church acted too late to 
prevent the schism. Yet it did act in 
time to meet some of the needs of some 
of those who remained faithful, and in 
the years following Trent many impor- 
tant reforms were instituted to bring the 
Church back to the people and to refur- 
bish and expand the faith in general. 

On the surface at  least it must have 
seemed to most contemporary church- 
men, as it has to many historians, that 
the process of Christianization was re- 
newed and strengthened and that all was 
once again in order in God’s Kingdom 
on earth. However, as Delumeau shows 
through an analysis of various statistical 
factors, the Counter-Reformation was 
not as successful as was believed. In  
fact, Delumeau concludes, despite the 
success of these efforts to eliminate “a 
deep-seated and persistent paganism,” 
the process of Christianization “was 
very far from being complete.” Delu- 
meau cites the continuing illiteracy of 
the people, the concept of a cruel and 
angry God that was still being taught, 
and the rejection of anything but a 
strictly literal interpretation of Scrip- 
ture as grounds for doubting whether 
the great mass of people was ever thor- 
oughly Christianized. And, he con- 
cludes, if the people were not really 
Christianized prior to the Enlighten- 
ment and subsequent Revolution, how 
can it be true that they were de-Chris- 
tianized as a result of these events? This 
is, he notes in the end, “the most funda- 
mental conclusion” of the book itself. 

In a sense, Kreiser begins where 
Delumeau leaves off, since he concen- 
trates on French religion during the 
ancien rkgime of the eighteenth centu- 
ry. But the difference between the. two 
books goes much deeper than mere 
chronology. While Delumeau devotes 
only a chapter to Jansenism and the 
related aspects of Gallicanism and does 
not delve into some of the more bizarre 
manifestations of popular religion such 
as the cults related to miracles and 
convulsions, it is with just these devel- 
opments and their impact on French 
religion and politics that Kreiser is most 
immediately concerned. His thorough 
and thoroughly fascinating book details 
religious life at both the ecclesiastical 
and the more mundane levels and thus 
provides an informative addition to the 
work by Delumeau. 

Jansenism was certainly one of the 
most serious challenges to French Cath- 
olicism. during the seventeenth and 
eighteenth centuries. At best loosely 
organized, and with only a single center, 
of a sort, at Port Royal, the movement 
was but one of many manifestations of a 
religious revival spurred on by both the 
successes and failures of Trent. Jansen- 
ism was itself a paradoxical phenome- 
non. One the one hand it was rigidly 

predeterministic, pietistic, and moralis- 
tic, and on the  other it stressed the  sanc- 
tity of the individual’s private con- 
science. From both standpoints it chal- 
lenged not only the theology of the 
established church but its structure and 
authority as well. Indeed, Jansenism 
constituted a serious threat to the 
French church and to the political liai- 
son it had established with the mon- 
archy. Before the struggle was over the 
authority and integrity of the Church 
and of the monarchy were both chal- 
lenged by internal divisions and by 
papal intervention. 

The theology of Jansenism was but a 
part of the impact it had on eighteenth- 
century France. The papal bull Uni- 
genitud, .promulgated on September 8, 
1713, was intended at one level to 
resolve the theological and doctrinal 
issues raised by Jansenism. At the same 
time, however, i t  appeared to raise anew 
questions with respect to the proper 
relation between French Catholicism 
and the pope and between the spiritual 
and the secular authorities within 
France itself. In thus reopening what 
the French had thought was a closed 
question, the bull was never well re- 
ceived by the French establishment and 
thus was never the effective instrument 
in the struggle against Jansenism that 
the pope and the French authorities 
who pressed for it had expected. 

Jansenism, however, was only one 
of several problems that beset the 
French religious and political establish- 
ment. Out of the turmoil of Jansenism 
developed an intense and extremely div- 
isive controversy over the occurrence of 
miracles and the development of various 
convulsionary cults. The renewed inter- 
est in ‘miracles came from within Jan- 
senism, especially with respect to the 
Holy Thorn cures such as those claimed 
by Marguerite Perrier, Pascal’s niece. 
Such miracles were seen as evidence of 
the authenticity of the religious relics 
involved and also, and more important 
for the Jansenists. as an indication of 
the correctness of their doctrine. The 
most famous and controversial miracles 
were those associated with the original- 
ly obscure but ultimately notorious Jan- 
senist deacon named Francois de Paris 
who was well known as a healer during 
his life and was revered virtually as a 
saint soon after his death in 1727. 

Even more controversial and socially 
disruptive than the growth of the mira- 
cle cults were those that involved con- 



vulsions. The first recorded instance of 
convulsions involved Aimie Privert at 
de Paris’s tomb at Saint-Mkdard in 
173 1. From this single instance a move- 
ment was born that swept France and 
threatened not only the authority of the 
established Church and its political sup- 
porters but also the integrity of Jansen- 
ism itself, which split severely over the 
movement and thus was weakened in its 
struggle for support and survival. What 
is most surprising is the fact that there 
seems to have been no conscious desire 
to threaten the established political and 
social order, although the movement 
terrified the several establishments. 

It is clear that Kreiser would agree 
with Delumeau.that the French church 
was ripe for the attacks of the Enlight- 
enment. On the eve of its confrontation 
with les philosophes, the Church, says 
Kreiser, was “widely (if somewhat un- 
fairly) perceived as suffering from a 
kind of institutional sclerosis.’’ Jansen- 
ism ran its course, as did the miracle 
and convulsionary movements, but’ all 
played a crucial role in unveiling and 

advancing some basic tensions within 
the Church, the monarchy, and the soci- 
ety as a whole. These tensions were to 
break loose in full during the second 
half of the century. The twin problems 
of religious and political authority and 
of popular conformity exploded in the 
Revolution. 

These are both ambitious books in 
terms of their subject matter, their 
theses, and their methodology and 
scholarship. Both are well written and 
well researched and contain extensive 
bibliographies of original and secondary 
sources. In addition, John Bossy’s intro- 
duction to Delumeau’s book is vital in 
establishing a philosophical. and me- 
thodological context for the English or 
American reader who is unfamiliar with 
recent French historical work. These 
are, however, definitely books for histo- 
rians and for students of history; they 
are not for the casual reader. They will 
in time significantly affect the popular 
understanding of this complicated and 
crucial phase in the evolution of religion 
and society. 
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Briefly Noted 

Sherpa Through Their 

by Sherry B. Ortner 
(Cambridge University Press; 195 pp.; 
$15.95/$5.95) 

Rituals 

“Nepal is certainly one of the more 
romanticized places on earth, with its 
towering Himalayas, its abominable 
snowmen, and its musically named capi- 
tal, Kathmandu, a symbol of all those 
faraway places the imperial imagination 
dreamt about. And the Sherpa people, 
the subject of this book, are perhaps one 
of the more romanticized people of the 
world, renowned for their mountaineer- 
ing feats, and found congenial-by West- 
erners for their warm, friendly, strong, 
self-confident style.” Professor Sherry 
B. Ortner’s study traces thg migration 
of the Sherpas to their present location 
in  Nepal from the Kham region of east- 
ern Tibet abqut 450 years ago. The 
connection with Tibet is still evident: 
“In buoyant, outgoing social style as 
well as in robust physical type, they 
resemble their own racial, cultural, lin- 
guistic, and religious cousins, the Tibet- 
ans, and differ substantially in both 

style and physique from the South 
Asians and the Chinese.” 

Before the Chinese occupation of Ti- 
bet the Sherpas frequented Tibet on 
trade expeditions, and ‘their religious 
specialists were trained in Tibet. They 
practice the Tibetan form of Bud- 
dhism-although, as the author notes, it 
has undergone  some superficial  
changes. Tibet was the spiritual home of 
the Sherpas, and even today Tibetan 
refugee monks play an important role in 
Sherpa life. 

While the author deals with history, 
economy, and social and political orga- 
nization, the core of the book is the 
analysis of religious rituals. Her de- 
scription of social systems raises some 
questions. She writes: “And beyond the 
fringe, as it were, are the Yemba, who 
were a sort of untouchable caste in 
Tibet, and whom even the Khambas will 
not marry.” The fact is that there was 
no caste system in Tibet. The use of the 
term “Yemba” is, to say the least, puz- 
zling. Neither I nor fellow T i b e t h  with 
whom I have checked know who the 
“Yemba” are supposed to be. Perhaps it 
is a local jargon for “Shepa,” which 
means butcher. Because of their profes- 
sion these people are not highly re- 
garded in  the society, but they are 
certainly not comparable to the Indian 
untouchables. Similarly, Ortner implies 

that Khampas are some sort of low-class 
people, but this is certainly not true in 
Tibet. In fact they are admired for their 
valor and intellect 

These and other confusions may re- 
sult from the author’s oversimplified 
understanding of reincarnation and its 
place within the basic tenets of Bud- 
dhism. According to Ortner, the rein- 
carnation theory is “a charter for and a 
justification of the status quo of the 
distribution of privilege and wealth.” It 
“justifies certain attitudes toward this 
situation: not envying the rich, and not 
pitying the poor.” The poor, according 
to Ortner, are believed to be poor 
because of their karmic retribution, and 
thus they deserve their present plight. 
This is simply untrue. The canons of 
Buddhism are generated from a ground 
of compassion, not only for human 
beings, but for all sentient beings, which 
includes six realms ranging from gods 
through demons. Because of this pre- 
mise, Buddhists not only pity the poor 
but are duty bound to help them escape 
from their present plight as well as 
future plights, thus creating cause for 
more fortunate rebirths. To put it too 
briefly, incarnations are beings who 
have achieved various stages of Nirvana: 
Buddhas, Bodhisattvas, and Arahats. 
Buddhas reincarnate solely to assist oth- 
ers in spiritual ascent, since they them- 
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selves have already achieved Buddha- 
hood, the highest of all levels. 

The Buddhist believes that religion 
should be practiced in  the mind. Yet 
Professor Ortner states: “They [poor 
people] are barred effectively by their 
poverty from two great sources of merit: 
donations to religious institutions (mon- 
asteries, events, personages), and en- 
tering the monastic life.” But this puts 
things backwards. First one has to culti- 
vate the right mental attitude, and only 
then can actions of body and speech 
become religious. Lacking this mental 
attitude, one achieves nothing even by 
spending the whole of one’s life in 
monasteries, or by lavishing donations, 
or by reading from the scriptures. Even- 
tually, to be sure, Ortner does get to the 
point of good heart and mind, but the 
preceding material is quite misleading. 
As to her point that the poor cannot 
enter monasteries, that may be true in 
the Sherpa area, but it is certainly not 
the case in Tibet. The majority of 
monks in Tibet came from poor fami- 
lies, as do most of the renowned Geshes 
(doctorates). These weaknesses not- 
withstanding, the book can be recom- 
mended to Western readers who, for the 
most part, are more inclined to romanti- 
cize than to understand distant worlds. 

-Tinley Nyandak Akar 

Profiles in Belief, V d .  I 1  
by Arthur Carl Piepkorn 
(Harper & Row; 721 pp.; $29.95) 

This book, the second in  a series of 
seven volumes, gives an encyclopedic 
account  of sundry  “Pro tes tan t”  
churches; i t  focuses on Lutherans, Epis- 
copalians, Presbyterians, Methodists, 
and offshoots of the “radical reforma- 
tion.” The stunning erudition of the late 
Arthur Carl Piepkorn, a Lutheran 
scholar of thoroughly catholic persua- 
sion, is everywhere evident in this proj- 
ect that has been unanimously ac- 
claimed by students of religion in  
America. The material for this volume 
was not completed at the time of Piep- 
korn’s death in 1973, but his colleagues 
have filled in  the gaps with a style and 
substance almost indistinguishable from 
Piepkorn’s. Our judgment upon the 
publication of the first volume is con- 
firmed by the second. This extraordi- 
nary series belongs in every institutional 
and personal library used by people who 
would understand the fullness and com- 
plexity of American life and faith. 

Disarmament Workbook: 
The UN Special Session 

by Homer A. Jack 
and Beyond 

( W C R P  [New York] ;  137 pp.; 
$4.95 [paper]) 

Homer Jack, a long-time activist and 
student of arms and disarmament mea- 
sures, has produced a remarkably com- 
prehensive and useful book on the U.S. 
special session on disarmament. This 
workbook is an outsize paperback book, 
well organized, easily readable, and 
highly informative. I t  gives a history of 
preparations leading up to the Tenth 
Special Session, held at the U.N. from 
May 23 to July 1 of last year. I t  
describes the negotiating process and 
gives the full text of the final document. 
I t  analyzes the key issues, notes some 
that were omitted, describes the ma- 
chinery of disarmament, and the role of 
NGOs. I t  appraises the special session, 
outlines an appoach to a disarmament 
movement, and offers a very useful list 
of disarmament organizations and disar- 
mament terms. Statements made by 
leading participants are frequently ac- 
companied by pictures. Homer Jack 
deserves much praise and the book wide 
circulation. At the price, i t  is one of the 
few bargains in  the publishing world 
today. 

A Distant Mirror: 
The Calamitous 14th 

by Barbara W. Tuchrnan 
(Knopf; 673. pp.; $15.95) 

Critics will disagree about where this 
ambitious work went wrong. Many 
pages seem like a catalogue of mildly 
interesting facts about life in the four- 
teenth century, laced with unexception- 
able observations about perduring hu- 
man follies. Nothing is pursued with 
intensity; bits and pieces are draped 
around the central character, Enguer- 
rand, the Count of Coucy, but he finally 
seems as insubstantial as the frag- 
mented tale he is supposed to hold 
together. One problem, as Tuchman 
admits, is that little is known about 
Enguerrand, and what is known reveals 
him as a rather dull fellow. Tuchman 
also admits, but does not allow it as a 
problem, that her sensibilities make it 
difficult to deal with the religious fac- 
tor. This is a little like an historian of 

Century 

the Third Reich disclaiming much in- 
terest in  politics. Whatever the cultural, 
intellectual, and human reality of the 
fourteenth century, i t  was, for better or 
for worse, emphatically religious. Then 
too, as is tacitly acknowledged in the 
Epilogue, there is something strangely 
arbitrary in focusing of the fourteenth 
century. That period was-at least in 
the history of France and England, with 
which the author is chiefly concerned- 
largely prelude to the much more inter- 
esting events and lives of the next centu- 
ry. One wonders if Ms. Tuchman was 
not at first intrigued by the Black 
Death, which so devastatingly visited 
the fourteenth century and which she 
describes most vividly, and then tried to 
build a Guns of August on the founda- 
tion of that interest. I f  so, the founda- 
tion does not hold and the whole enter- 
prise collapses into interesting ruins, not 
unlike the ruins of Coucy after its 
destruction at German hands in  1917. 
Of Enguerrand, Tuchman notes that we 
have no portrait of him and therefore, 
using indirect evidence, can only guess 
about what he looked like. After A 
Distant Mirror, the same might be said 
of life in the fourteenth century. 

On the Manipulation of 
Money and Credit 

by Ludwig von Mises 
(Free Market Books [Dobbs 
N.Y.]; 296 pp.; $14.00) 

The first appearance in  English 

Ferry, 

of the 
full text of‘the title essay-plus other 
writings by the late economist, who is 
recognized as the dean of the Austrian, 
or Free Market, School of Economics. 
Now that we are no longer, contra 
Richard Nixon, “all Keynesians.” the 
work of Mises and his colleagues is 
receiving more respectful attention. The 
publisher has made available a number 
of related volumes, \including Mises 
Made Easier, a glossary of key terms 
for the lay reader. 

Wanderings: Chaim Potok’s 

(Knopf; 430 pp.; $17.95) 
History of the Jews 

A big one for the coffee table. The book 
is lavishly illustrated and poetically 
moving in its affirmation of the abiding 
significance for the world of Yahweh’s 
covenant with Israel. 


