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Another Part of the War: 
The Camp Simon Story 
by Gordon C. Zahn 
(University of Massachusetts Press; 273 pp.; $14.00) 

Thomas C. Cornel1 
No Roman Catholic of his generation 
in the United States has contributed 
more profoundly to the cause of peace 
than Gordon Zahn, currently profes- 
sor of sociology at the University of 
Massachusetts in Boston. The publica- 
tion of his German Catholics and Hit- 
ler’s Wars in 1962 was a watershed. 
Unbiased and scrupulous scholarship 
revealed the story of some resistance 
and much complicity between the 
Church in Germany and Hitler’s state 
and its war machine. Zahn established 
with stunning clarity that the Church 
can fail in particular cases to employ its 
own criteria of moral judgment, par- 
ticularly in time of war. The implica- 
tion is that it could happen again, here, 
maybe now. Initial response to the 
book made it appear that Professor 
Zahn might be heading toward the 
Church equivalent of nonperson. But 
God is good and the Church is re- 
formable. 

Two years later In Solitary Witness 
appeared, the story of Franz Jaeger- 
staetter, an Austrian peasant of 
meager education who saw through the 
Nazi myth and the absurdity and in- 
justice1 of the war. Jaegerstaetter re- 
fused to take the Nazi military oath 
and for that forfeited his head. He left 
a wife, two daughters, a modestly 
prosperous farm, and a packet of let- 
ters and essays that Zahn rescued from 
oblivion, and thus rescued the memory 
of the man. Solitary Witness supplied 
the Catholic pacifist movement, grow- 
ing rapidly in the Vatican I1 and Viet- 
nam era, with a saint of its own, a cult 
figure, the importance of which many 
moderns tend to underestimate. (The 
book is again available, through The 
Liturgical Press.) 

What happened in a camp near 
Warner, New Hampshire, between Oc- 
tober, 1942, and March, 1943, to 
about seventy-five conscientious ob- 
jectors would not on the surface seem 
to be of much consequence. But Camp 
Simon, so named by the C.0.s as- 
signed there after the man of Cyrene 
who helped Jesus carry His cross, was 
the only Civilian Public Service (CPS) 
camp operated under Roman Catholic 
auspices, primarily for Catholic C.O.s, 
and as such it was the first corporate 
expression of pacifism in American 
Catholicism. Moreover, in that ex- 
perience can be found at least some 
roots or antecedents of what came to 
be called (with some media “hype”) 
the “Great Catholic Peace Con- 
spiracy” of the 1960’s. 

Zahn was one of the campers at 
Warner. It is evident that his experi- 
ence of arriving at a position of con- 
scientious objection to war and his ex- 
perience of the consequences of that 
decision during World War I1 have had 
an extremely strong effect upon his 
subsequent career. Zahn participated 
in the Camp Simon project during its 
whole six-month span, but he is too 
practiced a scholar to allow his per- 
sonal experiences and biases to warp 
his presentation; they rather give it life, 
color, and irony. The story of Camp 
Simon is not a happy one. It was 
forced to close after half a year. Its 
problems were rooted in the nature of 
the CPS program, in the immaturity 
and pettiness of the campers, in the 
disparity of rationales for the position 
they held in common, and in the lack 
of moral and financial support from 
the larger Catholic community. The 
fact that there was no identifiably 

useful purpose to  most of the work 
projects of the CPS and the remoteness 
of the camps made it unavoidably clear 
t o  most participants that they were not 
being given an opportunity to  witness 
to  their beliefs and to  serve the com- 
mon good in a nonviolent manner. 
They were put out of the way. The 
Warner campers were to clear 1938 
hurricane damage from a wilderness, 
for no  pay. The lack of mutuality and 
common understanding among the 
Catholic C.0.s undermined potential 
camp unity of purpose. Some were 
convinced that World War I1 was un- 
just according to  the Scholastic just 
war theory, others that the U.S. had no 
business saving the British Empire. 
Some saw alliance with the Soviet 
Union as diabolical. Some were of a 
more evangelical pacifist bent. There 
were non-Catholics, ex-Catholics, and 
not very fervent Catholics, as well as 
the “chapel group.’’ Those connected 
with the Catholic Worker (C.W.) 
movement were most influential in 
running the camp. They also seemed to 
suffer least from the physical priva- 
tions of camp life, hardened as they 
were from serving in the C.W. houses 
of hospitality in urban skid rows. 

Camp Simon was administered by 
the Association of Catholic Conscien- 
tious Objectors, a “front” for the 
C.W. movement. Dorothy Day, co- 
founder of the C.W. movement and 
still its leader, never really approved of 
the CPS or the camp. She always con- 
tended that the best response to the 
Selective Service System was complete 
noncooperation with it. Nevertheless 
she gave the camp what support she 
could, through visits and through the 
C.W. monthly paper, The Catholic 
Worker, though with scant response 
from the readership. There was no 
financial support whatever from the 
bishops. At last all the C.W. men left 
the program, many for military ser- 
vice. (One explained to me years later 
that he found it easier to be a Christian 
in the army than in the CPS camp.) 

Zahn seems to appreciate Dorothy 
Day’s attitude more today, but he is 
sympathetic toward the elders of the 
historic peace churches who fought for 
the establishment of the CPS and later 
administered it. Whatever their mis- 
takes and however seriously compro- 
mised they became, their intentions 
were praiseworthy. They remembered 
vividly the barbaric treatment of C.0.s 
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during World War I, when there was 
no opportunity to declare conscien- 
tious objection until after military in- 
duction, so that C.0.s were at  the 
mercy of military justice. In adminis- 
tering the CPS they became a more in- 
tegral part of the system than they had 
bargained for. Some peace agencies, 
such as the Fellowship of Reconcilia- 
tion, pulled out of the program before 
the war’s end. 

Now that plans for resuming mili- 
tary conscription are under way in 
Washington, with legislation pending 
in the House that mandates registra- 
tion of eighteen to twenty-six-year-old 
males, it is important to take a fresh 
look at the history of C.O. protection 
in the U.S. Clearly the CPS was a 
fraud and an injustice, thus a very bad 
precedent. Any attempts to refurbish 
such a program should be headed off 
as swiftly as possible. 

The links between the World War I1 
experience of the CPS and the “Great 
Catholic Peace Conspiracy” of the 
1960’s are not made clear in this book. 
The most obvious is the Catholic 
Worker movement, with its demon- 

strations against civil defense in the 
1950’s and against the Vietnam war 
beginning in 1%3. The Catholic Peace 
Fellowship was organized through the 
C.W. in 1964. Thomas Merton’s wri- 
tings on peace and those of the Berri- 
gan brothers were first published in 
The Catholic Worker. Many of the 
early draft card burners were C.W. 
men. Another link is Zahn himself. His 
profuse lectures and writings have 
stimulated the growth of the Catholic 
pacifist movement, grounded it in a 
clear perception of contemporary reali- 
ty, and kept it in continuity with 
Catholic orthodoxy and social 
teaching. As an activist Zahn has been 
a strong voice in the movement’s coun- 
cils. He is a founder of both the 
Catholic Peace Fellowship and Pax 
Christi, USA. 

By reason of price and specific focus 
this book will not appeal to a wide 
readership. But those who are in- 
terested in a scholarly and extraor- 
dinarily well-written study of a 
miniscule but important element of 
World War I1 history will find it in- 
valuable. 

Israelis, Jews and Jesus 
by Pinchas Lapide 
(Doubleday; x + 156 pp.; $7.95) 

John Koenig 
With this small book, translated from 
the 1976 German original, Israeli 
religious scholar Lapide makes a 
significant contribution to Jewish- 
Christian dialogue among English- 
speaking peoples. This is first of all a 
source book, containing numerous 
direct quotations from Jews who have 
written about Jesus, from rabbis of the 
Mishnaic period to twentieth-century 
Israeli novelists, poets, and scholars. 
Many of these writings were composed 
in Hebrew and appear here in English 
for the first time. New to me were 
several medieval documents in which 
rabbinic authors make strong cases for 
Jesus’ Jewishness, over against the 
anti-Semitic Christologies of their 
Christian opponents. These documents 
are remarkably irenic, some of them 
containing scholarly insights that 

would stand the test of modem critical 
historiography. Equally arresting is 
Dr. Lapide’s survey of writings on 
Jesus by nineteenth and twentieth- 
century rabbis from Europe and the 
U.S. These are characterized by an as- 
tounding diversity (Jesus was the most 
Jewish of the Jews-Jesus was not a 
Jew at all; Jesus taught nothing new- 
Jesus was rejected by his contem- 
poraries because of his un-Jewish doc- 
trines), although their general tendency 
is to separate the man, Jesus of 
Nazareth, from the heavenly Lord of 
Christian theology. 

The real diamonds in Dr. Lapide’s 
work begin to emerge when he sum- 
marizes and reflects upon contem- 
porary Hebrew writing about Jesus. 
Indeed, he argues with some plausibili- 
ty that Jews in post-Holocaust Israel 

may be in a position to recover aspects 
of Jesus’ life that Anglo-European 
scholarship has thus far missed-or 
refused to see1 Lapide writes: 

“Could it be, they ask in Jerusalem, 
that the rediscovery of Jesus, thanks to 
modern biblical sciences, is actually 
altogether possible, but since the earth- 
ly Galilean might turn out to be thor- 
oughly and uniquely Jewish, it seems 
better to call off all search parties as 
quickly as possible?’’ 

The target here seems to be a double 
one: first, Bultmannian scholars who, 
on methodological grounds, reject the 
validity of any search for the historical 
Jesus; and second, evangelical Chris- 
tians who take the works of the gospels 
(including those that presume a fully 
developed messianic self-consciousness 
on Jesus’ part) to be literally true. 

Israeli scholars are at one with Bult- 
mannian and post-Bultmannian form 
critics in supposing the gospels to be 
“layered” documents that contain 
some material from Jesus himself but 
far more material from the post- 
resurrection church. The historical ac- 
curacy of the latter must necessarily be 
questioned because it arose within a 
community whose memory was shaped 
by faith in Jesus’ messiahship and 
heavenly reign. On the other hand 
most Israelis part company with the 
radical form critics over the issue of 
how much we can actually know about 
Jesus’ person and mission. For them it 
is clear that we can know a great deal, 
above all that Jesus was a Jew faithful 
to the Torah who never intended to 
found a Gentile-dominated church. 

This almost unanimous leitmotiv 
rings out at numerous levels within 
current Hebrew literature. Among 
poets and novelists (Schwarz-Bart, 
Schneur, Gieenberg, Agnon, Hasas) it 
takes the form of reclaiming Jesus for 
Judaism and setting him against the 
Gentiles, who have misunderstood his 
message. Some of these extraordinary 
portraits disclose a quasi-mystical at- 
tachment to the Jewish Jesus. If he is 
not the exalted Lord of Christianity, he 
is nevertheless alive and active in a kind 
of angelic sphere. 

Schoolbooks now in use among Is- 
raeli students at the secondary level al- 
so exhibit the “Jesus within Judaism” 
theme. Extensive quotations from the 
various texts show that the Ministry of 
Education intends to encourage a quite 
positive view of Jesus among Jewish 


